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Introduction

In this study we will be dealing with diplomatic translation in international
organisations and as a case in point the United Nations (UN). Diplomatic translation is a type
of political translation that epitomises one of the oldest political and linguistic practices in
history. In fact, both diplomacy and translation stemmed from the same tradition. It is the new
trend, however, different from the old period of Drogoman (Dragoman), which presented new
challenges to the translator as peculiarities with regard to the setting, the language used and
moral responsibilities. Diplomatic translation concerns translating verbal or written exchanges
between representatives of political entities of the international community. It is governed by
almost the same rules as those of diplomacy in order to vigorously restore the meaning.

By restitution of meaning is meant the compensation move in the hermeneutic motion.
The compensatory stage is, in technical terms, simply restitution (placing back in one’s
place). In reality, the translator faces ideological, political and cultural challenges when
translating into another language a material that may have unfavourable effect on the
readership of the target language. In this case, the question of understanding is raised and
becomes a real issue when culture is at odds with ideology and power. Understanding is a
hermeneutic process, involving self-understanding, reflective understanding and mutual
understanding, in which the translator should move from the whole to the part and vice versa
in a circular move, the hermeneutic circle, in order to understand the subject matter. This
move ends up with compensation. The task of the translator is to bring back the meaning, yet
remain faithful to the original.

One of the main objective motives that guided our choice to this subject is the fact that
political practices on the international level are more demanding in terms of competent
translators who would be able to raise the challenge of rapprochement between peoples of the
world. In this regard, professional translators at the UN would be able to go beyond their

ideologies and political (power) affiliations to reach the other in order to further
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understanding between different peoples and nations of the world. The second motive consists
in attempting to verify how the hermeneutic approach could be helpful in addressing ideology
and power relations, i.e. prejudice, in diplomatic translation. For this, an attempt to observe
cultural contribution in an objective view of otherness would be a counterbalance to re-
establishing order or at least minimise chaos by understanding international (peoples)
relations. In addition to this, the corpus is representative of the studied phenomena,
manifestations of understanding, in the three areas of ideology, politics (power) and culture.
Moreover, the language world in which it was translated fits well the hermeneutic approach
which might be used to conciliate the opposites: East vs. West, Muslim vs. Judeo-Christian,
Liberal vs. Arab (Baas, Communist)...As for the subjective incentive that determined the
choice, it was simply a curiosity to confirm a haunting and recurring questioning about the
common treatment reserved to some official representatives with regard to understating
translations of their declarations: why was that so? The second subjugating motive is a
project to write a thesis on the same subject, explore alterity in translation with a hermeneutic
view point as far as political discourse is concerned.

The corpus, being a diplomatic communication of a revolutionary leader to the world
at the UN, may have presented some particular difficulties to the translator. However, the
difficulties that we are concerned about are those pertaining to ideology, power, and culture.
The question one may ask is: how to conciliate the two antithetical hypothetical postures of
the translator, his subjectivity (ideology) and his objectified world view (rationalisation) or
power in discourse? What are the possible instruments that, consciously or not, in a
hermeneutic perspective, might absolve the translator from his responsibility and reach
mutual understanding and by the way complete the process of understanding through self-
understanding and reflective understanding? Does the hermeneutic approach have any

consistency in a globalised pragmatic world?
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Diplomatic translation is an activity which involves a very huge responsibility. Being
so0, subtleties in meaning would lead either to worsening relations between political entities, or
improving them. We therefore put forth the following hypotheses in an attempt to solve the
problem: firstly, a diplomatic translator would be able to conciliate the opposing subjective
prejudice and objective rationalisation through a process of fusion of horizons which is
rendered possible by a shared cultural background on which depends mutual understanding.
Secondly, this latter may be reached through compensation. Compensation is a principle that
would allow mutual understanding to happen by preventing either incarnation (sacramental
intake) or infection. Finally, the hermeneutic approach to translation might be said to have
sufficient consistency in analysing diplomatic translation at the UN.

The Hermeneutic approach to translation might be approached as a method which
would help laying a basis, and by the way not remain as a set of useless principles in a
prevailing pragmatic world. In this perspective we will be attempting to set an example about
the possibility of applying Steiner’s fourth move, compensation, in translating a political
speech. The method used is a combination of two theoretical principles; STEINER’s
compensation (restitution) as expounded in After Babel, and GADAMER’s concept of
understanding with its derivatives as explained in Truth and Method. Restitution is not the
process of translating; it is, at least in this study, the act of rewording the original text in the
target language. Compensation happens by rebalancing the original and the target text. It
happens by hanging together (for this is what it means — Latin pendere) the two plates of the
balance by a mediating device in order to allow the tilting of the receiving containers
(languages). The whole architecture is reproduced by the concept of understanding. True
understanding happens when horizons (source and target text languages) fuse in the process
by self-understanding, reflective understanding and mutual wunderstanding. Mutual
understanding is the empathic function of understanding by which equilibrium is restored

between prejudiced self-understanding and rational reflective understanding.
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In the first chapter of this research titled “Diplomacy and hermeneutics” an attempt is
made to establish a link between the main subjects treated in the study which are diplomacy
and hermeneutics. This undertaking aims at establishing correlations and correspondences
between the main concepts involved in this study. Starting with the correlation between
discourse and diplomacy, there are junction points which are dialogicality, power and multi-
modality. Then, the main characteristics of diplomatic texts which are namely ambiguity,
formalisation (ritualisation) and correctness (non culture-bound) are distinguished. In the third
place, a discussion about the connection linking diplomats and interpreters to Hermes is
factually established. Then, important enough is the historical account given in what concerns
hermeneutics; an argument was advanced that modern hermeneutics stemmed from the
hermetic tradition. Last but not least, the comprehensive nature of hermeneutics is singled out
by correlating translation, interpretation and exegesis.

In the second chapter, a hermeneutic paradigm in diplomatic translation, the
consistency of the hermeneutic paradigm in translating diplomatic texts is made into evidence
by discussing first and foremost the preponderance of translation in hermeneutics. After that,
translation and diplomacy were dealt with as a pair of historical and practical correlates. In
fact both have coexisted since the dawn of history. Advantages and disadvantages as well as
competences and difficulties of diplomatic translation are discussed in this chapter. A short
section about diplomatic translation at the UN is also included. The fourth section contains the
most important part of this study: the hermeneutic paradigm to diplomatic translation. It was
centred on Steiner’s fourth move, compensation/restitution/fidelity, and, on Gadamer’s
understanding theory. Finally, the consistency of the hermeneutic paradigm in diplomatic
translation is argued about.

The third chapter is dedicated to the analysis of the corpus. After having presented the
corpus, important contextual information were provided to facilitate and guide the reading of

the study as the analysis advances. Finally, we proceeded to the analysis by setting six
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examples with two for each one category of the three: ideology/self-understanding,
power/reflective understanding and culture/mutual understanding.

There are two main objectives aimed at in this study. The first one is about the
approach; the second is about the area of study. The first one is set to verify a hypothesis
according to which the hermeneutic approach could be applied, like in literature, to diplomatic
texts in translation analysis assessment. As for the second, it was about the area of study: the
use of hermeneutics in both translation and diplomacy may be a continuation of a certain
tradition.

This study was very demanding in specialised and authority books. So we were
especially referring a lot to Steiner’s After Babel and GADAMER’s Truth and Method. In
addition to this, other resources are exploited such as EBELING’s The Secret History of
Hermes Trismegistus. Dictionaries are also used in this study in order to define the meaning
of important terms used in the present study. The Origins, an etymological dictionary, is
particularly and persistently cited. JAMES and BERRIDGE’s Dictionary of Diplomacy is
often referred to namely in the first chapter. At the end, this study is augmented with three
appendices containing two bilingual glossaries of relevant terms, the corpus in Arabic and
English as well as the Arabic transcription system (system Arabica).

In the course of this study we had had to face many difficulties of different kinds. The
first difficulty was that the hermeneutic approach, though very seriously thought and well-
articulated, still lacks a clear practical framework. So, as explained earlier, we resorted to
espouse two different endeavours in order to manage a practical pathway to fit the size of our
subject. The second setback was the subject itself, as there is scarcity in bibliographical
material dealing with “political hermeneutics” mainly when translation is involved. So, an
extra effort had been deployed so that we could adapt affordable material to our task. There

were many other hindrances, but the weightiest of them all is time or the dead-line.



Chapter I:
Diplomacy and hermeneutics



Diplomacy and hermeneutics

In this chapter it will be dealt with diplomacy and hermeneutics as two parent
activities. In fact, the task that is undertaken here is an effort in perspective to cover a large
swathe of concepts and terms pertaining to our subject matter, in addition to establishing

possible relations between them.

I.1 Diplomacy as text practices and texts as practices of diplomacy

Texts and diplomacy are as important and determining factors as any other factors in
the development of human relations. They are important in the way they shape and impact
historical processes; they are very useful and reliable, though not exclusively, to understand
historical processes. It is worthwhile to shed light on the relationships that may exist between
the two phenomena that are Texts and Diplomacy.

Firstly, the word diplomacy is at first glance a very familiar one. It is very commonly
used today as relations grow very complex due to conflicting interests. What the word
diplomacy entails would be less clear without reference to its etymon. Diplomacy originates
from Latin ‘diploma [which] is simply the Gr [Greek] diploma, a paper folded double, from
diploun, to double, from diploos, twofold, var [variant] diplasios [...] whence E [English]
diplomacy [...]"' This etymology reveals, at first glance, that diplomacy is not like any
ordinary activity.

In fact, its ambiguous practices, often characterised with blatant duplicity, equivocal
ambivalence, suspicious concealments and even clandestineness, are logical consequences of
the very nature of an institution whose sole raison d’étre is to protect the state’s integrity and
interests. “‘Diplomacy is therefore the principal means by which states communicate with

each other, enabling them to have regular and complex relations. It is the communications

! Eric, PARTRIDGE, Origins: A Short Etymological Dictionary of Modern English , London & New York,
Routledge, 4™ Edition, 1966, p. 816
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system of the international society.”* Diplomacy is the way by which complexity is managed
that otherwise the balance of power would be tilting to chaos.

The notion of diplomacy we construe, based on everyday life news reports, is only one
aspect or function of diplomacy. Indeed there is much to what diplomacy is than meets the
eye. Here follows in a nutshell the three main functions amongst the five numbered in the
Vienna Convention on Diplomatic Relations (1961) (combination being made):
1- Representation (message delivery): it is done through the staff of mission acting as a
‘permanent channel of communication between the sending state and the receiving state’;’
2- Negotiation: sometimes diplomatic communications take the form of negotiation to
‘promote  friendly relations between the sending State and the receiving
State, and  developing  their  economic, cultural —and  scientific  relations;”
3- Information gathering and dissemination (expression of power): ‘a diplomatic mission
has the task of reporting to its state on conditions and developments in the receiving state’.’
Hence the perception of diplomats as being legal spies in the state they are accredited in,
whose justification may be found in ‘diplomacy’s role as a form of information gathering and
dissemination [manipulation, sub-version?].”® What are the implications of these functions on
the discursive level? To give an answer to this requires that a definition of discourse is first
reached. For that, it is useful to know: What is a text?

The meaning of the word text may sound seemingly very obvious and taken for
granted. In fact, it is not. Text is from Latin “fexere, to weave [...] Its pp [past participle]
textus has the derivative n [noun] fextus (gen-iis), something woven, hence the ‘woven’
structure of a narrative, hence tenor, narrative, whence the modern sense ‘text’.”’ 1t is from

Latin ‘textus [meaning] (sic) ‘piece of plaited work; fabric’ [...] is a theoretical term of

> G.R., GERRIDGE, Alan, JAMES, 4 Dictionary of Diplomacy, New York, Palgrave, 2001, p.62

3 Idem, p. 66

* United Nations, Treaty Series; treaties and international agreements registered or filed and recorded with the
Secretariat of the United Nations, New York, vol. 500, 1965, p. 98.

> GERRIDGE, JAMES, op. cit., p. 66

6 Jeremy, BLACK, 4 history of diplomacy, London, Reaktion Books, 2010, p. 8

"PARTRIDGE, op. cit., p. 3387
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formally limited, mainly written expressions that include more than one sentence.”® The word
text is a ‘term [that] originally denoted any coherent sequence of written sentences with a

structure typically marked by cohesive devices.”

I. 1. 1 Discourse or text as dialogue

The rigorous formalism obviously shown in the above definition reduces the notion of
text to a linear succession of words, forming consequently another succession of sentences in
an incremental relational order justified by (discourse) grammar rules, mainly cohesion and
coherence. The idea of a written material or the object itself like a book or newspaper, as
referring to a text, has become prevailing in formal traditional text theory studies for many
generations. This shows a conspicuous limitedness of this approach, which is predominantly
monologic.

Yet, another approach has been suggesting another view of the text. Discourse
analysis suggests that discourse, i.e. a generic term for different types of texts ‘is more than a
random set of “utterances”: it shows connectedness.”"® So text is the same whether it is
written or spoken with regard to utterance which is a verbal written or spoken language
performance.

This approach put equal emphasis on the monologic and dialogic aspects of discourse,
because ‘monologic and dialogic forms of text or talk are valuable — at the level of the
individual, the social group, and society at large.”"' According to Van DIJK, ‘language use
manifests itself in utterances that, as object types, we interpret as discourses or texts of a
certain natural language. If more than one speaker is involved in the production of such

: .12
utterances, we speak of a dialogue or conversation.’

z Hadumod, BUSSMANN, Routledge dictionary of language and linguistics, London, Routledge, 1996, p.1187
Ibid.

1 Encyclopedia of Language and Linguistics, Elsevier Science, 2" edition, 2005, p.598

1 Catherine, O’CONNOR, Sarah, MICHAELS, “When is dialogue ‘dialogic’?”, Human development, 2007, N°

50, pp. 275-285

"2 Teun, Van DIJK, Macrostructures: An Interdisciplinary Study of Global Structures in Discourse, Interaction,

and Cognition, New Jersey, New Jersey, Lawrence Erlbaum Associates, 1980, p. 5

10
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I. 1. 2 Discourse as multi-modal

Besides the fact that a text includes both linguistic forms, written and spoken, it is also
not only ‘text or talk, verbal, but it is also images, sounds, figures, gestures, colours [...] it is
not limited to verbal’ ®practice but it also involves semiotic signs and references. So discourse
does involve linguistic and semiotic elements that intersect to form a coherent and meaningful
multi-model. Discourse is a multi-model structure where meaning is generated by the

interaction of its verbal and nonverbal components.

I. 1. 3 Discourse and power

In addition to the dialogic and multi-modal functions of discourse there is a third
function that is useful in order to understand the relationships that determine discourse and
vice versa. ‘If Monologic discourse is less open to challenge, less open to change more
authoritative,” then of course, the power and social status of the speaker will contribute to its
overall perceived value on the ‘continuum of ideological stance’.”"*

The ideological stance is determined by power relations, social and political belonging
of individuals to ideological groups. Discourse is a ‘place where relations of power are
actually exercised and enacted’" in face-to-face individual or cross-cultural instances. In his
seminal Discourse and Power FAIRCLOUGH concluded that ‘in terms of '‘power in
discourse', discourse is the site of power struggles, and, in terms of 'power behind discourse’,
it is the stake in power struggles - for control over orders of discourse is a powerful
mechanism for sustaining power.”'°The production of discourse is submitted to rules in

relation to what, when, where, how and whom to address in what way, all of which

determined by power relations.

13 Teun, Van DIJK, Discourse and Knowledge, https://www.youtube.com/watch?v=sxfc-WJRKEM (visited on
24/06/2016)

'* O’CONNOR, MICHAELS, op. cit., p. 277

15 Norman, FAIRCLOUGH, Discourse and power, New York: Longman Inc.,1989, p. 43

' Idem., p. 74

11
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I. 1. 4 Diplomacy and discourse correlation

It is noteworthy that a link is established and parallels drawn between texts and
diplomacy. As argued earlier in this chapter, diplomacy and texts, i.e. discourses, share a
common ground in mainly three areas as far as their dialogic, multi-modal nature and power
are concerned.

As rightly stated by ambassador Stanko NICK, ‘every verbal discourse, be it a simple
chat, conversation, exchange of views, formal diplomatic demarche [our highlight], official
negotiation or any other form, basically is a dialogue [our highlight], and therefore consists
of speaking and listening to the other person.”'” This relation, as can be noticed, is the direct
outcome of diplomacy’s role as negotiation platform in international relations.

It follows, then, that both texts, i.e. discourse, and diplomacy are multi-modal, since
discourse itself is multi-modal. This is assumed by the fact that in diplomacy, gestures (body
language), silence, flags...etc are also patterns that are designed to carry messages
(signalling).

Finally, NICK argued that the ‘dominant role of one [verbal and non-verbal] language
or another in diplomacy has resulted from the political, strategic, economic, cultural or other

o o . . 18
domination of one power or another in international relations.’

I.2. Characteristics of diplomatic texts
Whatever its nature (verbal spoken/written or semiotic) and material (stone, papyrus,
paper, electronic, Internet...etc), texts are called documents in diplomacy. Diplomatic

documents include ‘fuull powers, letters of accreditation, diplomatic notes and treaties’."’

17 Stanko, NICK, “Use of Language in Diplomacy”, Language and diplomacy, Malta, Mediterranean Academy
of Diplomatic Studies, 2001, p. 44
http://www.diplomacy.edu/sites/default/files/Language Diplomacy Chapter2.PDF (visited on 15/06/2016)
18 77

Ibid. p. 41
" Dietrich, KAPPELER, “Texts in diplomacy”, Language and diplomacy, Malta, Mediterranean Academy of
Diplomatic Studies, 2001, p. 201 (http://www.diplomacy.edu/resources/general/texts-diplomacy (visited on
26/06/2016)

12
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I.2.1 Characteristics of form

The elements of this category are not easy to define because there are diverse and
different documents, with each one form characterized by the nature of the document; for
example, a treaty is obviously different in form, say, from diplomatic notes.

For this reason focus is only made on speech characteristics. It is, however, not
difficult to approximately reveal the characteristics pertaining to form, as far as speeches are
concerned. In fact, there are mainly three characteristics, which are the ‘introduction
(protocol), the main text (context), and the concluding formulas or final protocol.”*

The introduction (protocol) comprises all protocol elements having to do with
introducing the main topic of discourse. This includes invocations, greetings and naming
whom the document is directed to, the interlocutor.

The main text represents the body of the document and contains the topic of discourse.
This part of the document is divided into many different units; the organisation of which all
depends on the subjects and issues treated and involved in it.

Finally, a speech delivered by a state representative or a diplomat is concluded by
what is called the final protocol or the concluding (protocol) formulae.

Other characteristics of diplomatic texts are those pertaining to originality. There are
drafts, copies and original documents. ‘If made before an “original,” they were in fact rough
drafts of it; if made afterward, they were copies.”*' Copies of originals are usually made and

accepted as such. However, this often led to fabrication of forged documents.

1.2.2 Characteristics of diplomacy’s language
Diplomatic documents qualify as tangible and formal practice of language. Diplomatic
language is, so to speak, a form of political language; however BAYLEY affirms that ‘there is

no such thing as political language, but a wide and diverse set of discourses, or genres, or

20 Peter, HERDER, Diplomatics, Britannica Online Encyclopedia,
http://www.britannica.com/print/article/164633 (visited on 26/06/2016)
20 gy

1bid.
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registers that can be classified as forms of political language.”” Anyway, political language
is a generic term for facets of language in diplomatic communications. As any other forms of
language, diplomatic language characterises as:

1-Ambiguous language: at certain points, language does reflect power relations in the way it
manifests itself. But this is not always the case as long as we know that sometimes language
use leaves room, advertently, for ambiguous statements. For this reason, BERRIDGE says
that ‘diplomacy is an essentially political activity.’ The main characteristic of language of
diplomacy is as NICK remarks: ‘One of the typical characteristics of diplomatic language is a
certain “subdued tone”, some kind of “understatement”. It is correct to say that the real
weight of words and terms in diplomatic professional jargon is much stronger than those
same words in "normal" everyday speech.’** This presupposes that in diplomatic
communication utterances and statements are subject to open interpretations;

2-Formalised (ritualised) language: though paradoxical that may seem, diplomatic
language is also formalised in patterns that allow professional diplomats to reach common
ground. In fact, this ‘formalisation into special patterns, with a chosen cadence and
sometimes repetitive pattern is, and has been designed to oil the joints of relationships
between people and nations.’*>As a matter of fact, formalisation is a very useful way to
contain, direct and control the evolution of diplomatic processes;

3- Correct and non-culture-bound language: last but not least, language of diplomacy
should not be culture-bound but an ‘attempt at transcending such boundaries to create a

quasi-neutral vehicle of exchange; a vehicle of exchange that conveys the message while

*P., BAYLEY, “Analysing Language and Politics” in mediAzioni 12
http://www.mediazionionline.it/articoli/bayley print.htm (visited on 09/06/2010)

* BERRIDGE, G.R., Diplomacy: Theory and Practice, Basingstoke: Palgrave, 2002 “cited in” The Language of
Diplomacy: A Linguistic Analysis of Jerzy Buzek’s Address on “Eu-China: Strategic Partnership in Light of the
Challenges for Global Governance”, Held at the University of Nanjing, 28 May 2010, mediAzioni 12,
http://mediazioni.sitlec.unibo.it, (visited on 30/06/2016)

#NICK, op. cit., p. 45

3 Kamel, S., ABU JABER, “Language and diplomacy”, Language and diplomacy , Malta, Mediterranean
Academy of Diplomatic Studies, 2001 http://www.diplomacy.edu/resources/general/language-and-diplomacy
visited 26/06/2016)
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appearing least ego damaging.”*® In diplomatic contexts, language must be (politically)
correct. This correctness is about respect of the other’s culture, identity and interests in order
to further advance mutual understanding, by conciliating conflicting views and avoiding
violent clashes. For this, requirements for polite formulation are to be fulfilled in order to a

diplomat protect himself and his state’s interests.

1.3 Hermes: patron over diplomats and interpreters

Hermes is known by many other names. As we go back into the recesses of history we
discover the self-same personage in different cultures and countries in ancient lore. In this
narrative focus is made on the Greek Hermes.

Legend had it, in the account that follows,27 that Hermes is the son of Zeus and Maia;
he was born in a cave in Arcadia. When still new born, he escaped from his cradle to Pieria
and had stolen the oxen of Apollo. In order not to be discovered by his footsteps he put on
sandals. Back to Arcadia, Hermes found a tortoise at his cave’s entrance. He killed the
tortoise and took its shell. He invented the lyre by stringing it with animal guts.

Apollo went to charge him before Maia. Hermes denied the charges. But as he saw his
pleading was not credible, he led Apollo to Pylos and gave him back the oxen. Enchanted by
the sound of the lyre, Apollo exchanged the oxen for the instrument. Presenting his other
many inventions, Hermes was offered the shepherd’s staff (symbol of authority). Zeus made

him his own herald.

1.3.1 Hermes the protector of interpreters
Hermes was also the god of skill in the use of speech and eloquence; he was offered
tongues of sacrificial animals, conferring him by the way the power of masterly command of

language and, in extenso, the gift of polyglotism, which gives him the power of interpretation.

26 77

1bid.
" William, SMITH, 4 New Classical Dictionary of Greek and Roman Biography, Mythology and Geography,
New York, Harper & Brothers, 1884, p.361
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Hermes’ supreme command over speech faculty is reflected in his capacity to not only
speak on behalf of the gods, but to be able to interpret their word; and, he easily do so with
the word of man, which is the direct consequence of the former given office. His name is
verbally related to interpretation. In the Origins, PARTRIDGE thinks that ‘herma [original
italics] or pillar-shaped image with a head of the Gr [Greek] god Hermeés |...] the bearer of
secrets [...] suggested Gr [Greek] hermeéneus [original italics], an interpreter’

GROSS observed: ‘Examples of verbal evidence are fairly abundant. Perhaps the
most persuasive is the ancient Greek word herméneus, which the Liddell-Scott lexicon renders
as both "interpreter” and "translator.”*’ That is to say that Hermes has influence on
interpreters and translators because this skill was derived from him. Furthermore, the verbal
form herméneuo, GROSS added, ‘provides the following possible choices [...]: interpret
foreign tongues, translate, explain, expound, put into words, express, describe, [and] write
about.”

Evidence abounds so much so that the same argument is also provided by PLATO,
who makes a direct link to interpretation in Cratylus, one of his principal dialogues on
language, or ‘about the correctness of names’ (z epi dvoudrwv dplotntog). It is precisely
about the question whether the correctness of names is a natural or a conventional matter.””'
Accordingly, now that a relationship is established between Hermes and interpretation, what

are the implications of Hermes’s involvement with the latter?

1.3.2 Diplomats under the shadow of Hermes
Diplomacy, as seen earlier, is the cunning adaptation of hard power to soft means and

vice versa. It is a canal or a process that comprises a profusion of opposite powers. As

* PARTRIDGE, op. cit., p. 1416
 Alexander, GROSS, “Hermes—God of Translators and Interpreter The Antiquity of Interpreting
Distinguishing Fact from Speculation”, Published Papers, Articles, & Translations by Alexander Gross
http://languag2.home.sprynet.com/f’/hermes2.htm#top (visited on 20/02/2015)
30 77

1bid.
3! Francesco, ADEMOLLO, The Cratylus of Plato: A Commentary, New York, Cambridge University Press,
2011, p. 1
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diplomats are often men of prudence doubled with finesse and guile, they can duly aspire to
Hermes’s favours. In addition to Hermes being an ‘interpreter (herméneus), [he is also] a
messenger, a thief and a deceiver in words, a wheeler-dealer—and all these activities involve
the power of speech.”**This perfectly fits into the frame of diplomats being representatives,
1.e. messengers. They can interpret messages, so they can handle them.

Secondly, and as a consequence of the latter fact, diplomats are deceivers in words and
often do not mean what they say (deliberate ambiguity). This does not expose them to danger
whatsoever because they not only enjoy immunity, but they skilfully and even gracefully
fulfil their mission under the shadow of Hermes:

‘As  heralds and messengers [diplomats] are usually men of prudence and
circumspection, Hermes (Mercury) was also the god of prudence and skill in all the
relations of social intercourse. These qualities were combined with similar ones, such
as cunning, both in words and actions, and even fraud, perjury, and the inclination to
steal; but acts of this kind were committed by Hermes (Mercury) always with a certain
skill, dexterity, and even gracefulness ™

From their hefty position, diplomats are empowered to promote social intercourse (in
extenso inter-state or international relations). This idea is well-rooted in myth depicting
Hermes moving ‘from place to place and “concluding treaties”, necessarily implying he was
the “promoter of social intercourse” and of “commerce among men.”>"

Wielding both hard power by being patron of the art of fighting, and soft power by
being “interpreter” of the oracles and cultivator of the olive tree (symbol of peace), Hermes is
the self-accomplished diplomat, per excellence. This point is supported by historical evidence
as reported in 4 History of Diplomacy:

‘This Greek inheritance [diplomacy] included concepts such as neutrality, methods
such as arbitration, and practices such as diplomatic immunity for heralds and
providing envoys with credentials. The Greek god Hermes (the Roman Mercury) was

for a long time to be linked with diplomacy as symbol and protector. He was frequently
depicted as a messenger bearing a herald’s staff.’™>

32 GROSS, op. cit., http://languag2.home.sprynet.com/f/hermes2.htm#top (visited on 20/02/2015)
3 SMITH, op. cit., pp.361-362

* Ibid.

3 BLACK, op. cit., p. 20
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Legend had it that the powers that Hermes had himself he conferred them upon those
mortals and heroes who enjoyed his favour and all who had them are under his special
protection. ‘In Ancient Greece Hermes, the divine messenger, was the deity of language and
diplomacy, and the most prominent diplomatic emissaries, heralds (kerykes), were regarded

as the offspring of Hermes.”>

1.4 From hermeticism to hermeneutics

It would be now possible to deal with the relationship between, what learned men of
yore were attributing to Hermes, say, hermetic (Hermes) teachings, and nowadays
hermeneutic thrust. This does open in fact a new venue as to whether there might exist a solid
basis for the argument that, apparently so, there might be a continuum from hermeticism to
hermeneutics. Attempting to give a coherent and serious answer to this question is to delve
into yet another more complex question: what is hermeticism?

Hermeticism is the whole teachings contained in the writings attributed to Hermes
Trismegistus. These writings are called Hermitica. They include the hieratic writings which
some of them date back to the second millennium B.C., the Corpus Hermeticum, the Tabula
Smaragdina (Smaragdine Table also known as the Emerald Tablet), the Asclepius,
Poemander [Pymander or Poimander...], etc.

Hermes Trismegistus (Hermes Trice Great, greatest of philosophers, prophets and
kings) ‘is identified with Thot or Theut as early as the time of Plato.”>’ But how would this
shift, from Greece to Egypt, be explained? Well, ‘Thot was one of the most important and

ancient gods of Egypt. From the old kingdom (3700-2150 B.C.E.) on, this god, [...] was

36 Christer, JONSON, Martin, HALL, Essence of Diplomacy, New Y ork, Palgrave Macmillan, 2005, p. 68
7 SMITH, op. cit., p.362
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represented anthropomorphically.”**The epithet “thrice great” is attached to Thot as early as
the third millennium B.C.

What is more important is the fact that, with reasonable effect in antiquity, this ‘lord of
reason and rational speech’(sic) is viewed as the forefather of all wisdom, philosophy and
theology, and ancient Egyptian priests supposedly instructed Democritus, Plato, Pythagoras,
and Eudoxus in the knowledge of Hermes.”*

This doctrine held in view that knowledge of truth is gained through three stages: the
first is mystical vision (intuitive perception) of truth, which only select (initiated) few are able
to see; ‘the second is trough explanatory words (logos), the rational speech that makes the
vision comprehensible to man,*’and is meant to express knowledge in form of ideas
(ideation); and the last stage is (Hermes) preaching or teaching the knowledge thus attained.

It is in this final stage that the hermetic doctrine is actuated and there is a principle that
postulates that cultural and religious elements are to be understood only allegorically:

‘According to this opinion, one was not to understand any cultural manifestation, any
text, any divine image, according to appearances, but was to inquire after the meaning
behind the appearances. The distinction between surface and depth, between exoteric
and esoteric was viewed as the decisive hermeneutic key to hermeticism.”"'

The hermeneutic effort toward a genuine and complete understanding of natural
phenomena requires analysis of language related manifestations according to the principle of
Word (speech) creativity or performativity. During the middle ages which, in this respect,
started with the closing up of the Academy of Athens by emperor Justinian in 529 A.D.,
hermeticism witnessed a recession. Yet, it survived by changing its centre to the north of the

Alps after the conversion of Clovis to Christianity. Hermeticism survived because ‘Church

Fathers held it in high esteem, and also because Arabic scholars cultivated the image of

3% Florian, EBELING, The Secret History of Hermes T rismegistus: Hermeticism from Ancient to Modern Times,
Ithaca and London, Cornell University Press, 2007, p.3

3 Idem p.7

* Idem p.12

* Idem p. 40
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Hermes Trismegistus.”*The tradition was adopted and cultivated in ‘the splendid courts of
Almansor and Haroun al Raschid, [where] the professors of the hermetic art found
patronage, disciples, and emolument.”*

Despite the favour he enjoyed in second and third centuries from theologians such as
Clement of Alexandria, the personage of Hermes is harshly criticised by St. Augustine. He is
not disqualified as sage and even prophet, however. The Jews take him to be Enoch, and still
enjoys a high position in Jewish mysticism (Kabala). The prophet Enoch is identified by
Muslim sources to be the prophet Idris (u«2!) who received revelation after Seth. Idris was
born presumably in Babylon. He moved to Egypt where he established his kingdom before
the cataclysmic Flood. Before his death he is believed to be ascended to heaven. He was
mostly viewed as the in-ventor of writing. He supposedly preserved antediluvian knowledge.

This same Idris is said to have left some 30 books (Sohuf) which contained all ancient
sciences like astrology, theology, alchemy...etc. He is a Prophet (theologian), a sage
(philosopher) and a king (hegemon, leader). It becomes clearer and clearer that the idea of
hermeticism was ‘handed down from the Egyptians to the Greeks, and from these to the
Arabs, and from the Arabs to the Germans.”**

In this regard, Arabic hermeticism was the centre of gravity in the way it was received
in Europe: ‘It is certain, however, that the European Hermetic movement that began in the
late fifteenth century is only one part of something much greater, at the center (sic) of which,
geographically and chronologically, is the Arabic tradition.”*

The adoption of Arabic Hermes by German paracelsist alchemists (named after

Theophrastus von Hohenheim also known as Paracelsus (1493/4-1554)) in the sixteenth

century, in Aurora Philosophorum (dawn of philosophy), was a landmark in the hermetic

2 Idem p. 32

* Charles William, HECKETHORN, Secret Societies of all Ages and Countries, London, Richard Bentley and
Son, 1875, p. 199

*“ EBELING, op. cit., p.45

45 Kevin, Van BLADEL, The Arabic Hermes: from a Pagan Sage to a Prophet of Science, New York, Oxford
University Press, 2009, p. 4
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history. It is more than likely that the hermetic teachings had a strong influence on the
hermeneutic philosophy and literature of later centuries in Germany where hermetic orders
have made their appearance as late as the seventeenth century.
Hermeneutic philosophy and literature thrived in romantic Germany as a response to

the Enlightenment movement. It is worth noting that Romanticism was, and still is, a
reservoir for hermetic thinking. Herder, Goethe, Schiller, Novalis...and Holderlin 6 were very
influenced by the Eastern tradition of hermeticism. They found in it remedy for and refuge
from Enlightenment trends that caused havoc by starting bloody wars and revolutions
throughout Europe. This idealist counter revolution against Enlightenment ideas was a
continuation of the hermetic tradition in new garments.

‘In this tradition, Schleiermacher's position was interpreted as the prototype of

Romantic hermeneutics and the 'Romantic revolution' in hermeneutics. The more recent

literature on this subject contends that the formation of a hermeneutic philosophy or

theory took place according to a scheme of several successive phases, in which

Romantic hermeneutics was assigned its firmly determined position. These phases

consist in the sequence of Schleiermacher (Romantic hermeneutics), Dilthey (foundation

of the human sciences), Heidegger (ontological turn), and Gadamer (universal

hermeneutics).”*’

The hermetic connection to modern (universal) hermeneutics is an established fact and

needs more scrutiny from scholars to determine the peculiarity of each one of its phases. Last

but not least, the gist of the matter is that universal hermeneutics had its root in the romantic

hermeneutics which is in fact embedded in Hermetica.

I.5 Translation, exegesis and interpretation: a case for hermeneutics
In this short section we will be discussing the main concepts correlating with
hermeneutics. The objective aims at harnessing the points of junction and show

complimentarily between hermeneutics, translation, interpretation and exegesis.

* Gary, LACHMAN, The quest for Hermes Trismegistus: from Ancient Egypt to the Modern World, Edinburgh,
Floris Books, 2011

47 Ernst, BEHLER, “Theory of language, hermeneutics, and encyclopaedistics”, German Romantic Literary
Theory, Cambridge , Cambridge University Press, 1993, p. 277
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From the outset, it would be uneven to talk about hermeneutics without considering
translation as one of its uttermost manifestations. Translation is from remote Latin etymon
Toll, meaning a tax or a paid due. The Latin verb ‘follere, to raise, to remove, has pp [past
participle] latus, used as the pp [past participle] of ferre, to carry or bear’. This would give
‘translatus, serving as past participle of transferre, to carry across, to transfer, [...] with
derivatives [...] translator, copyist, [and] translator.”*®

Oddly enough, both transferre and translatus display a strange redundancy; for, as it
seems obvious, the particles trans, ferre, and latus reflect a common idea which is that of
mediation and carrying across something of value. In fact, translation is not any activity of
carrying across, and mediation. Translation is ‘the replacement of textual material in one
language (SL) by equivalent textual material in another language (TL)."*® This equi-valence
suggests that the translator should at any cost value the source text at its just value so that the
translation equals and emulates the original in value. What does give any text its value or
meaning?

This question brings about another concept in the discussion which is interpretation.
Interpretation is from Latin ‘interpres (o/s [oblique stem] interpret-), negotiator, agent, hence
interpreter, has derivative interpretari, to explain, to interpret,”, PARTRIDGE continued
arguing that the Latin ‘derivative interpretatio (o/s -ation-) becomes OF-MF [old French-
middle French] interpretation (later interpretation), adopted by E [English]...”*’In this
definition, interpretation is assimilated to a commercial activity, in which the commercial
agent resorts to negotiation and bargaining. This idea is not astounding. One can easily
observe and understand the reason why the entry to the word interpretation in the Origins is
“price,” pretium, which has derivatives such as appreciation, to appreciate, etc. Whereas

translation is a matter of equivalence, interpretation is about appreciation. The interpreter

*® PARTRIDGE, op. cit., p. 3494

¥ 7., C., CATFORD, 4 linguistic Theory of Translation: an Essay in Applied Linguistics, London, Oxford
University Press, 1965, p. 20

% PARTRIDGE, op. cit., p. 2557
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applies a certain value (price) to the text. Morris, to distinguish between interpreting and
interpretation, defines the latter as ‘the act of conveying one’s understanding of meanings and
intentions within the same language in order to avoid misunderstanding [...].””'Interpretation
is the act and process of explaining the meaning of communication. It is about gauging,
assessing and appreciating the meaning of discourse.

Another term comes into perspective which is exegesis, from Greek exégeisthai
connoting ‘to guide or lead (someone) out of a complexity’, denoting ‘to explain or interpret’
a text, has derivative exégésis, whence E [English] exegesis [...]”>> Exegesis is an
interpretation based on pre-established rules and methods. It is the analysis and explanation of
texts to determine the meaning intended by the author. Confusion arises when exegesis and
hermeneutics are used interchangeably, but whereas the latter ‘investigates principles and
methods used in interpretation,” the former is the ‘actual use and application of those

*> This distinction will allow the application not of hermeneutic

principles and methods.
principles and methods, but instead it will make possible exploration of (some of) these
principles and methods. Moreover, in this study it is not a matter of attempting to lead out of
complexity; it is about setting and testing a method of interpretation.

In this chapter it has been attempted to give a general framework by establishing
relations and bridging gaps of ambiguity and fuzziness to settle the argument on firm ground.
It has been argued that diplomacy and texts, in the strictest meaning of the word, are very
intrinsically related by the fact that any text, say a fabric or canvas, can display and hide at the
same time; so, what matters is what one makes of its building blocks that can be words,

colours... to shape meaning. Diplomacy is built on texts and with texts. Hermeneutics helps

making sense of possible combinations of signs as indices.

31 Ruth, MORRIS, “The Moral Dilemmas of Court Interpreting”, The Translator, Manchester, St. Jerome
Publishing, 1995, Vol.1, N° 1, p. 25

2 PARTRIDGE, op. cit., p. 2950

%3 James D., HERNANDO, Dictionary of hermeneutics : a concise guide to terms, names, methods and
expressions, Missouri, Gospel Publishing House, 2012 revised edition , sample at
https://www.overdrive.com/media/1204530/dictionary-of-hermeneutics (visited on 08/06/2016)
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A hermeneutic paradigm in diplomatic translation

In this chapter we will be talking about different matters relating to hermeneutics and
diplomatic translation in addition to the formulation of a hermeneutic paradigm in order to be

used as an analysis instrument of the corpus under study.

I1I.1 The place of translation in hermeneutics

Hermeneutics, as we have seen earlier, is the investigation of principles and methods
of interpretation or the ‘investigation of what it means to 'understand' a piece of oral or
written speech, and the attempt to diagnose this process in terms of a general model of
meaning. It was initiated by Schleiermacher and taken up by A. W. Schlegel and Humboldt. *>*
It does include names of great fame such as Goethe, Schopenhauer, Matthew Arnold, Paul
Valery, Ezra Pound, 1. A. Richards, Benedetto Croce, Walter Benjamin, and Ortega y Gasset.
This investigation aims fundamentally at understanding the subject matter of discourse. Since
any understanding depends on interpretation so, admittedly, as soon as there is language there
is interpretation, that is, translation.

From the outset, the possibility for a hermeneutic analysis to be relevant presupposes
the existence of a reality, i.e. an experience that needs to be understood (discourse). This
understanding is made possible through translation since ‘this whole process is verbal
(original italics). However, whatever its subject matter, translation declines itself in two types:
intra-lingual and inter-lingual.

Firstly, intra-lingual translation is a natural activity in which human (dialogical) mind
thinks and speaks. According to HEIDEGGER, language is the ‘house of Being’,”® i.e. man

dwells in a ‘language world’ >’ and as consequence of his being a resident therein, he

interprets the World according to a particular mindset that it entails. Moreover, being a /ost-

> George, STEINER, After Babel: Aspects of Language and Translation, London, Oxford University Press,
1975, p. 296

5 Hans-George GADAMER, , Truth and Method, London, New York, Continuum, 2™ revised edition, 2004, p.
385

% Martin, HEIDEGGER, On the Way to Language, Harper & Row publishers, 1982, pp. 5

" GADAMER, op. cit., p. 386
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age of language is necessary, for, as GADAMER put it, ‘you understand a language by living
in it. ”® So there is a linguistic hospitality.” Language ‘is not merely linguistic signs employed
in daily communication but “the house of Being "—an ontological construct that claims the
being of its residents as they speak its tongue.’®® In this regard HEIDEGGER thinks that
hermeneutics is not merely a methodology of interpretation. It provides a frame for being, a
modus vivendi by which humans act, react and interact, say live, spontaneously in the world.
Spontaneity, one of the main concepts in Schleiermacher’s hermeneutics, is the activity of the
mind which renders the world intelligible by linking together, by dint of language, different
phenomena. In addition to this, receptivity, the way the world is given to the subject,
coalescing with spontaneity allows the ability to say the same thing differently, by
questioning, and it is instantiated in the fact that we are often compelled to translate our own
utterances in order to make them ‘#ruly our own again’®'and ‘thus every translation is at the
same time an interpretation.’62

Translation is inherently linked to language practice. Another point which epitomises
intra-lingual translation is the fact that same linguistic communities translate into their
different dialects and social classes to understand each other. This view was expounded by
Schleiermacher and many later theorists such as RICOEUR and N. FAIRCLOUGH.

In addition to this, Schleiermacher postulated in On the different methods of
translating that ‘every human being, on one hand, is under the power of the language he
speaks; he and all his thoughts are its product’”. This obviously was one of the Greek

influences on him, namely Plato who held that language is a reflexion of the Form or Idea

(Aristotle called it Substance...and ultimately became the heideggerian Dasein), this is why

> Ibid.

% Richard, KEARNEY, Paul Ricoeur and the Hermeneutics of Translation, Research in Phenomenology, Brill,
N° 37,2007, p. 151

%0 Wei, ZHANG, Heidegger, Rorty, and the Eastern Thinkers: A Hermeneutics of Cross-Cultural
Understanding, State University of New York Press, p. 48

61 Friedrich, SCLEIERMACHER, “On the different methods of translating”, in Lawrence, VENUTI, The
translation studies reader, London, Routledge, 2012, p. 43

2 GADAMER, op. cit., p. 386

% SCLEIERMACHER, op. cit., p.46
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‘hermeneutics is as an “announcing and making known” of what had previously existed
but was perceived as obscured or concealed at the time of investigation. Thus,
hermeneutics in the Greek understanding was not intended to discover or find
something new, but to uncover or reveal what had been already there.”®

Taking into account the hold language has on the masses, SCHLEIERMACHER
thought it right to contribute in shaping language by translating into it sciences and arts (other
fields such as legal texts are not translated but interpreted) from foreign tongues, which
undertaking constitutes a pivotal axis in his ethical and political hermeneutic project.

Inter-lingual translation is another type where the message to translate is not
understood in the original language and needs a mediation through translation. GADAMER
thinks that only in such contexts is this mediation considered as translation because ‘where
there is understanding, there is not translation but speech. To understand a foreign language
means that we do not need to translate it into our own.

So, if there be need, translation is teleologically conditioned by its correlative pair,
understanding. Mastery of language does not justify the translator’s undertaking; it is a
precondition for conversation, however. It results from this that ‘the hermeneutical problem
concerns not the correct mastery of language but coming to a proper understanding about the
subject matter, which takes place with the medium of language.’® According to this view
translation does not aim at understanding the individual, but the subject matter of his
discourse.

Understanding of discourse is done through interpretation which is an analysis based
on meaning units that can be arrived at by a process of contextualization. It is the author’s
thought that ought to be translated not his subjectivity. To do that one is invited first of all to
understand the medium of his thought, language. This latter, as it manifests itself in the

speaking individual, crucial for any act of understanding and translating, concerns knowing of

its historicity and its actualisation in individual speech. So understanding is oriented not to

4 ZHANG, op. cit., p. 95
% GADAMER, op. cit., p. 387
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reconstruct the language in general but to know the meanings intended by the discoursing
individual and the way he combines them. In this regard, hermeneutical analysis takes into
account three parameters which are the author, the text and the reader.

This hermeneutics was, during the patristic age (age of the Church Fathers), namely
with St. Augustine of Hippo, a doctrine of interpretation to guide man’s approach to the
ambiguous passages in Scripture (exegesis proper). In the nineteenth century this term was
appropriated by Schleiermacher and Dilthey to refer to an art or technique of understanding of
historical consciousness and formulation of rule for interpretation of texts.

In order for translation to be effective it should fulfil its teleological task which Steiner
believes is an ‘imperative, a stubborn searching out of all the apertures, translucencies,
sluice-gates through which the divided streams of human speech pursue their destined return
to a single sea.” *°

This said translation has become one of the most important tools in reshaping social as
well as political order namely in Germany, for it was common belief among the elite that in
order for a polity to gain a honourable place has to integrate in its culture the creations of the
spirit from other nations. In many countries of Europe there were produced critical
translations.

‘Schleiermacher and some of his contemporaries produced their translations not for

the between two language games monolingual reader who has no access whatsoever to

the original, but rather for the educated reader who was able to read original and

translation side by side and, in doing so, to appreciate the difference in linguistic

expression as expressing the difference.’®’

The power of language in shaping man’s thoughts is, however, not inflexible and
absolute, because ‘on the other hand, every free-thinking, intellectually independent

individual shapes the language in his turn.”®®

5 STEINER, op. cit., p. 244
67 André, LEFEVERE, Translation, History, Culture: a Sourcebook, London and New York, Routledge, 1992,

p.-5
% SCLEIERMACHER, op. cit., p. 46
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I1. 2 Diplomacy and translation: A long tradition of coexistence

I1.2.1 History of languages used in diplomacy

Sumerian was the first known linguistic medium of culture and civilization in the
Tigris—Euphrates valley. It may be considered the ‘earliest language of diplomatic
intercourse and expression.’69

However, ‘the first peace treaty that is known from history had been concluded back
in the 12th century B.C. between Ramses II, pharaoh of Egypt and Hattusili 111, king of the
Hittites.”” Scientists proved that the original was written in Acadian, while the Egyptian is
just a translation. Other texts confirm that Acadian was the first known dominant language of
diplomatic interactions in the ancient world. JORGSON and HALL remarked that

‘it is puzzling that Akkadian [Acadian] was adopted as the diplomatic language by

kings as powerful and different as the Egyptian, the Babylonian, the Hurrian, the Hittite

or the Elamite. Even though Akkadian was not such a dominant language as Egyptian,

Hebrew or Phoenician, it had certain advantages that allowed it to remain the

diplomatic lingua franca until the time of Alexander the Great.”"!

One advantage of this language was the cuneiform system that was very widespread and
the use of stylus and clay tablets was very practical than its contemporary hieroglyphic
writing system. Both Sumerian and Acadian used the cuneiform script.

Another technical revolution in writing gave ascendance to another language this time
around the tenth century B.C. The adoption of the alphabet system favoured the Aramaic
language to thrive and become, after being adopted by neighbouring powers, the lingua
franca of international diplomatic intercourse.

‘When Akkadian ceased to exist as a living language, it was superseded by Aramaic as

the leading diplomatic language. The native tongue of the Arameans in Syria, Aramaic

made its way into the polyglot society of Persia and became a lingua franca along the
caravan routes of the desert.””

% A. OSTROWER, Language, Law, and Diplomacy, Philadelphia, University of Pennsylvania Press, 1965, p.
164

70 Tamas, BARANY A, “The role of translation and interpretation in the diplomatic communication,” Skase
Journal of Translation and Interpretation, Vol. 5, N° 2, 2011, p. 2
http://www.skase.sk/Volumes/JTI06/pdf doc/01.pdf (visited on 23/03/2016)

' JONSSON, HALL, op. cit., p 69

72 Idem, p. 70
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From the 3" century B.C. and the conquests of Alexander the Great, Greek became
along with Aramean the language of diplomatic communication. The descendants of
Alexander imposed Greek as an exclusive language by force and forbade other languages.
Later, the Roman emperors knew Greek and used it, but the spread and dominance of Latin
was unavoidable. Yet, by the end of the sixth century, Constantinople abandoned Latin and
used only Greek as the language of diplomacy, whereas Latin dominated in Rome.

‘In the Middle Age, the diplomatic envoys usually come from the educated layer of the

clergy, and also the language of the Church was Latin. Also, being a dead language, the
‘official’ use of this language in diplomatic interaction didn’t hurt the pride of any
nation, as it didn’t indicate a difference in rank.’”

With the Renaissance and Humanism coming into the stage, Latin gradually lost its
position face to other European vernacular languages due to the invention of printing. Indeed,
less and less books were published in Latin, ‘more and more diplomats had no ties with the
Church, and these people couldn’t speak Latin well, or even couldn’t speak Latin at all.”™

In the early eighteenth century French has made its entrance and gradually became the
undisputed language of diplomacy. In 1714 a treaty was concluded in Rastadt between France
and the Holy Roman Empire. The treaty was paradoxically formulated in French and the
reason was that ‘the French general, Villars couldn’t speak Latin, while the commander of the
Habsburg Empire’s army, Prince Eugene of Savoy — who was born in Paris — could speak
French very well.”” But a mention spécial was added to mark the fact that French was not
accepted as an official language of negotiation yet. In the Treaty of Paris in 1763 the special
clause was not added which gave French its prominence as a diplomatic language par
préference.

The position of French stayed intact, though challenged by young powers like Prussia

and Italy, until the late 19" century when not only England but the United States started to

intervene in mainland affairs. In 1895, a tribunal was set in Paris to settle the question of

P BARANYAI, op. cit., p. 3
" Ibid.
7 Ibid.
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Behring Sea and the protection of sea lions. It was agreed that the problems will be discussed
in English. In the aftermath of WWI French suffered a “collateral damage,” for the treaties
putting an end to war were prepared by four states. However,

‘George Cléemenceau and Vittorio Emanuele Orlando [who] had a good command of
English; however, the representatives of the Anglo-Saxon countries were not as talented
regarding the languages. The British David Lloyd George could speak some French,
but not really well, while the American Woodrow Wilson couldn’t speak French at all.
Thus, the conditions of the peace have been formulated both in English and in French,
both versions being considered as of equal authority’’®

This situation of bilingualism lasted until the end of WWII, when English bereaved
French its position. The widespread use of the English language in diplomatic context
continued crescendo so much so to inspire George Bush, then President of the United States,
to question the necessity of his speech’s interpretation into German, when he interrupted the

interpreter saying “Everyone speaks English, right?” It was Chancellor Merkel who asked his

patience so that his speech can also be heard in German translation.

I1.2.2 Diplomatic translation

As early as the first representations between human groups of different linguistic
horizons there had been a challenge to understand the other. Avoiding the language barrier
was very high at stake, so “heteronymous interpreters” were chosen, volens nolens, amongst
the adverse party so that they could be used as translators/ interpreters. But a serious problem
is raised as their loyalty is no longer assured. Adversely, to fix this security issue, political
representation resorted to “autonomous interpreters” who are states’ own linguistic (and often
diplomatic) trained professionals. So ‘the use of translators and interpreters was not a
completely new phenomenon, as we have proof of the existence of people in charge of this

task throughout the history of mankind.””’

7 Idem, p. 4
7 Idem, p.7
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It is a common knowledge that in ancient times diplomats were often translators and
interpreters. This tradition was spread throughout the ancient world from Mesopotamia to
Egypt. As for the Romans, for example, ‘in diplomatic negotiations the interpreter
participated in imperial decisions. In the signature and ratification of the peace treaty
between Justinian and Chosroes [ in AD 561 six Greek interpreters and six Persian
interpreters were involved.”

Centuries earlier, another instance of the use of linguistic experts in political
negotiations has occurred between Persian and Spartan officials:

‘Artaxerxes of Achaemenid Persia sent to Sparta a special messenger, named
Artaphernes, with a complaint that he was unable to understand the many ambassadors
who had been dispatched to his court, and urged the Spartans to choose someone who
could speak plainly and be understood by him. Of interest, perhaps, is the highly
complicated method involved in the transmittal of the above communication: it was
prepared in Aramaic, written in Assyrian script, and in order to be acted upon by the
Spartans required translation into Greek.””
Given the fact that relations between nations grew very complex due to different factors,
like trade, ideology and technology, translation evolved and became commonplace practice ,
namely after the Treaty of Versailles and Nuremberg trials. One result of the above mentioned
events was the systematic special training of diplomatic translators/interpreters. Modern
practices of translators in the field tend to define this activity as that which is ‘carried out
within diplomatic missions, embassies or consulates. In certain aspects, we could relate this
type of translation to that carried out within international bodies, in terms of the type of texts

translated and the conventions established.’™ This definition entails that diplomatic

translation has become, one may say, an institution by its own right.

78 Daniel, PERETZ,“The Roman Interpreter and His Diplomatic and Military Roles”, Historia: Zeitschrift fiir
Alte Geschichte, Vol. 55, N° 4, 2006, pp. 451-470

" OSTROWER, op. cit., p. 72.

80 Adrian Fuentes, LUQUE, “An Approach to Diplomatic Translation,” Translation Journal, Volume 3, N° 4
October 1999, http://translationjournal.net/journal/10dipl.htm (visited on 07/07/2016)
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I1.2.2.a) Advantages and disadvantages of diplomatic translation

The importance of translation in diplomacy is more than necessary; it is a vital tool in
reaching mutual understanding between nations in contact. More important than all,
diplomatic translation gives some invaluable advantages for diplomats during negotiations.
One of these is the negotiating parties would have time for thinking what they should reply
while the translator/interpreter is translating. It is also advantageous for parties in contact to
observe and analyse nonverbal elements of communication.

However, the use of translators in diplomacy may be disadvantageous for one of the
following reasons as well: on one hand, translation in political contexts is time consuming and
very costly; on the other hand, translation may lead to imbroglios as a consequence of

mistaken interpretations, which may cause harm to diplomatic relations.

11.2.2.b) The competence of diplomatic translators and interpreters

Communication is successful, when one knows when, what, to whom and how to say
in order to reach a certain goal or effect. In this respect, a translator should have some
competences so that one’s translation could achieve the same effect as the original in the
target language.

Firstly, the translator should have sufficient linguistic competence. In addition he/she
needs to possess both a wide knowledge of the world in general, and the linguistic register
expressing the details of the most various fields. Sometimes it is the translator (interpreter)
who needs to help out the speaker (even a head of state) in expressing his thoughts in a more
exact way.

Secondly, he should be culturally aware. In fact cultural awareness entails that
different cultures have different ways of thinking. There is also a common knowledge that a
translator in diplomatic contexts should know to avoid misunderstanding.

Thirdly, as a highly specialised field, domain-specific technical background is

required, like ‘events of international politics, geopolitical competences, the awareness of the
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systems of alliances and that of the possible conflicts, the knowledge concerning internal
political issues of other states, and the topics of the actual meeting.”™'

In addition to these, another competence which is more likely determining than the
others is discretion and concentration. The translator should be impartial, too. However, all
these competences are contributing equally to allow the translator to accomplish the task and

ensure that the mediation is successful.

I1.2.2.¢) Difficulties of diplomatic translation
Like any other field, diplomatic translation presents many difficulties which render the
task of translators particularly hard. Some of these difficulties are:

Firstly, obscure ways of expressing thoughts: in this case the translator could decide very
hardly whether these thoughts were intentioned in such an obscure way that they should be
reflected in the translation or not;

Another difficulty is that sometimes original documents contain culturally unique
phenomena. In this case diplomatic translators face a double challenge; on one hand, the
translator should find a cultural equivalent that would fit the context; on the other hand, that
equivalent should be politically effective because original occurrences of this nature are
reasonably and deliberately intended to produce an anticipated effect or reaction;

Finally, original diplomatic documents may contain mistakes. If so is the case, the
translator should be alert to detect eventual mistakes and propose one’s corrections in order to
avoid escalation or any undesired effect. For this reason some translators, especially
interpreters, may intentionally mistranslate. This may be a provocation to the correction of the
text in order to avoid diplomatic conflicts.

This said, one of world largest international bodies, homing the largest diplomatic

translators’ community, is the United Nations.

8 BARANYAI, op. cit., p. 9
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I1. 3 Translation at the United Nations

Having presented the difficulties of this particular practice, i.e. diplomatic translation,
it would be useful to put the above mentioned elements in context so that a clear framework is
drawn. The title would be misleading though if one did not pay much attention to the fact that
pragmatics is used here to refer to the immediate physical environment of the utterance.

As a matter of fact, many diplomats and participants in international meetings often do
not know the other party’s language and culture. Another fact is that at the United Nations
there are, to facilitate communication and transmittal of messages so that participants
understand each other, official languages approved by the institution, which are English,
French, Spanish, Chinese, Russian, and Arabic (added later by an informal agreement). The
working languages of the United Nations are English and French. The choice of these official
languages is not arbitrary, because they are Languages of Wider Communication (LWCs).

At the United Nations documents may be produced in one of the official languages
acknowledged by this international organization, and they are translated or interpreted into the
other languages simultaneously.

‘Documents issued by the United Nations, relevant to international issues such as

environmental protection, human rights, world trade, disarmament, globalization,
world health and welfare ... are translated into the different official languages in order
to allow the states’ representatives to express their views, discuss, and comment on
them. Therefore, we can say that translation at this multilateral institution facilitates
communication, promotes understanding and spreads harmony among the members of
United Nations.”*

There is a dire need for translators in international meetings. States representatives

from different cultures take part in negotiations; they need to know the other parties’

languages and cultures, which is often impossible.

82 Aziza, AFKIR, “Translation in Multilateral Diplomacy: Cultural and Political Hurdles,” Translation Journal,
http://translationjournal.net/Featured-Article/translation-in-multilateral-diplomacy-cultural-and-political-
hurdles.html (visited on 31/08/2016)
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For a better dissemination of the legal content, United Nations documents designate
universal concepts in different subject-fields. Translation at this institution is highly
specialised; therefore, the translator should take into account various elements: accuracy,

respect of deadlines in addition to cultural affinities.

I1. 4 Steiner’s fourth motion and Gadamer’s hermeneutics of understanding

Considering the act of translation in context, STEINER presented the hermeneutic
motion as ‘the act of elicitation and appropriative transfer of meaning™® in four moves or
stages:

The first move he dubbed trust or faith is vital, because every ‘understanding, and the
demonstrative statement of understanding which is translation, starts with an act of trust.”™
This act consists of the translator’s assumption of ‘a sense to be extracted and retrieved ...
into and via his own speech.” Although this move is instantancous and unconscious, it
represents a vital assumption in every translation act.

The second move is intrusive and extractive which he baptised aggression,
penetration or decipherment, and consists in the translator’s onslaught on the text. ‘The
translator invades, extracts and brings home*® the translation game, the meaning.

He prevents, however, that ‘this despoliation is illusory or is a mark of false translation,”’
because ‘decipherment is dissective, leaving the shell smashed and the vital layers stripped.”®®

This said, a third phase is required to re-move the veil of falsity and allow the
incorporation of meaning. This incorporation or embodiment movement is necessary since

acts of translation add to our means, for the ontological condition of man according to the

‘Heideggerian 'we are what we understand to be' entails that our own being is modified by

% STEINER, op. cit., p. 296
 Ibid.

8 idem, p. 353

8 idem, p. 298

¥ Ibid.

% Ibid.
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each occurrence of comprehensive appropriation. ‘No language, no traditional symbolic set or
cultural ensemble imports without risk of being transformed.”®® This incorporation entails
then that either the text is over-valued or completely depreciated by additions or truncations.
In Steiner’s word the text receives ‘sacramental intake or incarnation,” otherwise it would
suffer an ‘infection.””®

To finally be able to restore equilibrium, the translator moves another stage further to
compensate the intake and testify one’s fidelity. In fact, ‘this is only another way of saying
that the hermeneutic motion is dangerously incomplete, that it is dangerous because it is
incomplete, if it lacks its fourth stage.”®" It is dangerous because the translator is either lauded
for his/ her faithfulness, or condemned for treasonous act.

The act of translation must end up by compensation for the original text, for the
prejudice caused by the first aggressive move. ‘The hermeneutic act must compensate. If it is

%2 However this authentic

to be authentic, it must mediate into exchange and restored parity.
mediation is possible only if thought both ways; it should do justice to the original, on one
hand, and add some value to target language and culture, on the other, so that exchange could
happen.

By being faithful to the original the translator insures the integral presence of the
original: “the translator ... is faithful to his text, makes his response responsible, only when he
endeavours to restore the balance of forces, of integral presence, which his appropriative
comprehension has disrupted.””> Equally the translator should ensure that ‘translation

recompenses in that it can provide the original with a persistence and geographical-cultural

range of survival which it would otherwise lack.”**

% Idem, p.299
% Ibid.
! Idem, p. 300
%2 Ibid.
% Idem, p. 302
% Idem, p.396
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I1.4.1 Of self-understanding and ideology in diplomatic translation

It has been shown in the previous section that restitution of meaning in translation is
subject to potential danger of either sacrament or infection according to whether the translator
deals with the text from his own perspective or, otherwise, treats it looking from a distance. In
this section the endeavour would be to measure the ideological intake in translation that is
based on self-understanding.

Self-understanding is a result of the fact that humans are, given the speculative nature
of language, linguistically conditioned and, as such, language exerts a tremendous power on
perception and reception. ‘Every human being is in the power of the language he speaks. He

% 1In this sense, the individual is interpreting the world

and all his thoughts are its product.
either over hastily or according to an authority, a pre-established paradigm that shapes
understanding. By complying with prejudice, which is a ‘judgement that is rendered before
all the elements that determine a situation have been finally examined,’*® the individual is
making self-interpretations that would be determining his vision of the world.

One point that is important to make here is: self-understanding is not self-
consciousness, because it ‘always occurs through understanding something other than the
self, and includes the unity and integrity of the other.”’ Rather, ‘self understanding refers to a
historical decision and not to something one possesses and controls.”’® However,

‘the fact that our experience of the world is bound to language does not imply an
exclusiveness of perspectives. If, by entering foreign language-worlds, we overcome the
prejudices and limitations of our previous experience of the world, “this does not mean

that we leave and negate our own world.” Like travelers (sic) we return home with new
. 99
experiences.’

% SCHLEIERMACHER, op. cit., p. 46
% GADAMER, op.cit., p. 273

T idem, p. 83

% Idem p.522

% idem, p. 445
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In this regard, ideology enters into perspective and guides the process of reading and
influences by the way the interpretations one makes of the text and even redirect and catches
attention by highlighting some aspects more than others.

However, a definition of ideology is necessary to understand its impact on reading and
translating processes. ‘Ideology is interpreted as any constellation of beliefs or ideas,
bearing on an aspect of social reality, which are experienced as fundamental or
commonsensical and which can be observed to play a normative role.”'*

So ideology is the motive and normative platform for social action. In this capacity it
can shape and reshape social models and cause paradigm-shift in meaning construction with
regard to discursive practice and translation in particular.

Being a social act, diplomacy offers an inter-subjective basis for agreement and dissent.
This inter-subjectivity is where ideology inters into play and guides the translator’s reading,
which may cause prejudice and lead to mistranslations. ‘As in all good dialectical practice,
the thesis (source language) and the antithesis (target language) are resolved in the synthesis
of translation.”*"!

This said, a translator who tries understanding a text has to stay at a distance when the
text rejects any prejudiced reading.

‘Translation, like all interpretation, is a highlighting. A translator must understand that

highlighting is part of his task. Obviously he must not leave open whatever is not clear

to him. He must show his colors. Yet there are borderline cases in the original (and for
the "original reader") where something is in fact unclear. But precisely these
hermeneutical borderline cases show the straits in which the translator constantly finds
himself. Here he must resign himself. He must state clearly how he understands. But
since he is always in the position of not really being able to express all the dimensions
of his text, he must make a constant renunciation. Every translation that takes its task

seriously is at once clearer and flatter than the original. Even if it is a masterly re-
creation, it must lack some of the overtones that vibrate in the original.”'”

19 3., VERSCHUEREN, Language and Ideology: Selected Papers from the 6th International Pragmatics
Conference, Antwerp: International Pragmatics Association (IprA), Vol 1, 1999.
o1 P., FAWCETT, Translation and Language: Linguistic Theories Explained, Manchester, St. Jerome. 1997
102

Idem, p. 388
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It is clear then that any translation would never be an identical copy of the original. So
the translator should not succumb to one’s own interpretation, as could be mirrored in the
linguistic reformulated vouloir dire of the author, but question it back in order not logic

disqualifies his rhetoric.

I1.4.2 Of reflective understanding and power in diplomatic translation

A relationship between self-understanding and ideology in diplomacy being
established, let us now turn to reflective understanding and attempt finding the guiding thread
leading to soft forces pulling strings of power in the art of war. For war is, according to
Clausewitz, a continuation of politics by other means, meaning that war starts with and fought
by softer and materially less damaging means than heavy weaponry.

In the meantime, reflective understanding, the ‘reflective activity of comparison and
distinction, but in pointing, through the similarity, to what is copied,’'” is a determining
factor in diplomatic discourse. In fact, the tenure of discourse on the diplomatic stage in terms
of rhetoric and pragmatic elements is determined by the balance of power between
interlocutors.

Moreover, reflective understanding is dependent on historical consciousness, which is
a ‘mode of self-knowledge,'® contrasted by self-consciousness and spontaneity. Also,
reflective understanding is not intuitive but, relying on a given method, hence deductive. This

is why ‘verbal experience of the world is absolute.”'"

In this case the individual could easily
be victim of misunderstanding, facilitated by the impression that prejudices are overcome in
applying a method. In fact, the real fulfilment of the historical task is to determine and define
anew the significance of what is examined.

Reflective understanding is the seat of power in the human mind where language is

objectified. Is power different from ideology? Whereas ideology concerns basic beliefs and

19 Idem, p. 134
' GADAMER, op. cit., p. 228
195 idem, p. 446
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ideas of people’s actions, power is the expression with authority (it may be political, social or
else) of these beliefs and ideas trough concrete verbal and nonverbal acts.

Diplomacy, as a concrete verbal expression of political will and authority is the
quintessential verbal power expression. This is why some scholars conceive of diplomacy as a
‘weaponized language and misfired signs.”'*® To give a clear account of what has been said so
far, reflective understanding is generally expressed in diplomatic texts trough solemn
formulae, affirmative and direct style and utterances.

TAs a weapon, translation] is, of course, a rewriting of an original text. All
rewritings, whatever their intention, reflect a certain ideology and a poetics and as such
manipulate literature [discourse] to function in a given society in a given way. Rewriting is
manipulation, undertaken in the service of power..."""’

This said, a reflective understanding is just an antipodes of self-understanding, which, in
terms of excessive reliance on method, would lead to imprecision and misunderstanding by
miscalculation and other statistical as well as scientific approximations. This would hamper

full understanding or comprehension based on mutual reflexion of otherness, or hermeneutic

empathy, from taking place.

11.4.3 Of mutual understanding and culture in diplomatic translation
Mutuality is from Latin mitare, to change. It means exchange and reciprocity. One
derivative of mutuality is referring to a ‘loan of movables, returnable in kind but without

5108

interest. In this sense understanding is a possibility that two dialoguing or conversing

entities enter into an enriching experience investing only their will to reach the other.

106 Emily S., APTER, The Translation Zone: a New Comparative Literature, Princeton, Princeton University
Press, 2006, p.7

197 Susan, BASSNETT, André, LEFEVERE, in LEFEVERE, op. cit., preface

1% PARTRIDGE, op. cit., p.2078
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Reaching the other implies that reciprocity is experienced as such, i.e. the movement of
‘going backwards and forwards (like the sea), hence alternating, working both ways’'”

This movement is nothing but the hermeneutic circle which is the pathway from the

whole to the part and back to the whole...
‘Schleiermacher elaborated this hermeneutic circle of part and whole in
both its objective and its subjective aspects. As the single word belongs in the total
context of the sentence, so the single text belongs in the total context of a writer's work,
and the latter in the whole of the literary genre or of literature. At the same time,
however, the same text, as a manifestation of a creative moment, belongs to the whole of
its author's inner.”""°
This movement is ‘neither objective nor subjective, but describes understanding as the
interplay of the movement of tradition [text] and the movement of the interpreter
[translator].”'"! However, this circle is not a method of understanding; it is the ontological
circle of understanding and it does not mean that it is not practically useful in cultural
discourse analysis.

For any understanding to happen there has to be a mutuality, for ‘the subject matter
(Sache) is not merely an arbitrary object of discussion, independent of the process of mutual
understanding (Sichverstehen), but rather is the path and goal of mutual understanding.”""?

The question that one may ask is: what does culture has to do with mutual
understanding. Well, culture, from Latin colere meaning to cultivate, is not a stereotyped
mode of existence. It is quite the opposite of stagnation and bareness. It is the process by
which meaning is regenerated.

For GADAMER, the thesis that one expression can be substituted for another is
contradicted by the moment of individualization in the speaking of a language as such. This is

why any possibility of understanding should encompass the whole subject matter and translate

according to an equation that involves self-understanding, reflective understanding and the

19 Idem, p. 2705

""" GADAMER, op. cit., p. 291
" Idem, p. 293

"2 Idem, p.180
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cultural awareness that would bridge the gap between the different horizons. Only non-culture

is not universal, so realistically an impossibility.

II. 5 A hermeneutic paradigm to meaning restitution in diplomatic discourse

The proposed hermeneutic paradigm is to be understood as the coalescence of the
three elements which are questioning, prejudice and mediation. These elements might be
approached as: a conversational demand; appropriateness or relevance; and finally the
meaning implication. For this reason, a three-phased model is devised where restitution of
meaning is analysed in light of consistency of the target text with the premises:

On one hand, the wording of the translation is considered as a reflexion of the
understanding of the translator; on the other hand, ideology, politics (power position) and
culture are not separable physical objects:

a) They are in permanent interaction with each other; so are self-understanding,

reflective understanding and mutual-understanding;

b) Examples for each category are studied to highlight the intake or loss of meaning;

¢) The examples are analysed as to make the hermeneutic circle.

This said, restitution of meaning is conditioned by subjective and objective
constraints. To determine the meaning of utterances, there has to be a common knowledge
that allows the influx of information from the addressor to the addressee; otherwise, the
statements would remain useless information.

The hermeneutic approach is one of the approaches that might be characterised as a
holistic and multi-disciplinary approach that, as it will be seen later on in this study, seeks to
bring together different insights in translation. It is significant that ‘translations are made

under a number of constraints of which language is arguably the least important.’

43



Chapter I11:

A hermeneutic
analysis of Y. ARAFAT’s
speech at the UN (1974)



A hermeneutic analysis of Y. ARAFAT’s speech at the UN (1974)

In this part of our paper we are going to present a series of examples to analyse in light
of the hermeneutic paradigm as devised in the last part of the previous chapter. We thought it
right to give some contextual elements that could help in interpreting correctly the original

statements as well as their equivalent translations in English.

II1.1 Presentation of the corpus

The corpus under study is a translation of a speech delivered in Arabic by PLO leader
Yasser Arafat at the United Nations on November 13™ 1974. It was the first time a Palestinian
voices directly his word to the independent nations of the world gathering in the 2282™ UN

General Assembly Plenary Meeting.

It is a lengthy speech in which the orator tried pleading in favour of the martyred
people of Palestine, whom he represented. In fact, after the protocol introduction, Yasser

Arafat gave his speech centred on six themes:

Firstly, Zionism and Israel were the incarnation of evil. He claimed that they were not
only imperialist, colonialist, racist ... profoundly reactionary and discriminatory, but they were

even anti-Semitic and against the interests of Jews.

Second, he argued that Palestinians were always victims of oppression, violence,

Western imperialism, and racial discrimination.

Third, he denied wholesale the charges of terrorism. The Palestinians were only
rightly acting like the Americans did against the British, the Europeans against the Nazis, and

Third World nationalists against colonialism.

Fourth, Arafat threatened that unless there was a just settlement there would be a
calamitous future for the region, predicting a new war that would bring nuclear destruction

and cataclysmic annihilation.
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Fifth, he insisted on the Palestinian national identity as an established fact whose
complete recovery only be total victory. He stressed the point that Palestinians always yearn

to return, and that nothing could change that goal.

Finally, he wanted to establish the PLO's unchallenged legitimacy. This
was, based on four pillars: armed struggle, popular support, keeping a broad coalition, and

backing from other Muslim countries.

I11.2 About the translator

The translator of ARAFAT’s speech at the United Nations in 1974 was Edward W.
SAID. He was born in 1935 in Jerusalem, more than a decade before the creation of Israel. He
is very well known for his political activism for Palestine. He was also a literary theorist,
cultural critic and author of many books of which Orientalism, published in 1978, is the

foundation text of a field that is known as post-colonial studies.

Edward SAID, ‘completely apolitical until 1967, he entered the public fray as a writer
trying to correct misperceptions of the Arab people”!”; these misconceptions are created and
nourished by western colonial domination and imperial ambitions in the Orient. One of
SAID’s most important undertakings in this perspective is the translation of ARAFAT’s

speech at the UN. ‘He first met Yasir Arafat when the chairman of the [...] (PLO) came to the

United Nations in 1974. He translated Arafat’s speech from Arabic into English.”'"*

This fact will be determinant in the analysis of the examples taken from the corpus
because the translator, Said, believes that the ‘only way of rising beyond the endless back-

and-forth violence and dehumanization is to admit the universality and integrity of the other’s

"5'H. Aram, VEESER, Edward Said: The Charisma of Criticism, Routledge, London & New York, 2010, p. 7
" Ardi, IMSEIS, “Speaking truth to power: on Edward Said and the Palestinian Freedom Struggle” in Adel
Iskandar, Hakem Rustom, Edward Said: A Legacy of Emancipation and Representation, California, University
of California Press, 2010, p. 281
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experience and to begin to plan a common life together’'” As an independentist , a
sovereignist and a renowned universalist Edward SAID influenced decisively clearing doubts
about the Palestinian struggle and the way English speaking receptors interpret PLO leader

speech at three levels; ideology, power and culture.

I11.3 Contextual background

This speech was delivered in a very special context. After decades of armed struggle,
namely the episode of Black September (1970), which was much criticised and in some ways
caused Arab states backing to decrease and contest PLO leadership’s policy. ARAFAT,
unable to match any Arab government in military force can only resort to clandestine
subversion. It was his ‘conviction that Palestine had been taken away by fire and steel, and it

will be recovered by fire and steel.”""°

The crisis was not abating, ARAFAT adopted a new strategy. Finally, he discovered
that ‘not only could armed struggle coexist with diplomacy but that even the most horrendous
violence could strengthen his international position.”"'” This is obviously a necessary
adaptation to the new context; diplomacy was not an alternative to violence but a
complement, according to the clausewitzian principle; war is the continuation of politics by

other means.

In July 1974 PNC (Palestinian National Council) wrote a plan to create a Palestinian
“authority” this time on Palestinian soil to avoid interference from other states, namely Arab

governments. That was a stroke of genius. The invitation from the United Nations was a

115
Idem, p. 70

16 Barry, RUBIN, Judith Colp, RUBIN, Yasir Arafat: a Political Biography, New York, Oxford University,

Press, 2003, p.28

"7 Idem, p. 68
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‘remarkable gift to a man who was openly seeking the destruction of a UN member state (sic)

[Israel].”"'® The resolution was passed by a margin of 105-4, and 20 abstentions.

Being allowed to speak at the UN rostrum was more than symbolic gesture; it was an
act of political power. The speech was delivered at the 2282™ UN Plenary Meeting, on

Wednesday, 13 November 1974, at 10.30 a.m. local time in New Y ork.

Yasser ARAFAT was invited to address the United Nations by the President of the

General Assembly, Mr. Abdelaziz BOUTEFLIKA (from Algeria).

I11.4 A hermeneutic analysis and critique of the corpus

At this level of the study, examples will be taken from the corpus and analysed in light
of what has been discussed in the previous chapter. It will be divided into three sections with
two examples for each, thus making a cluster of six examples in total, hence helping us
scaffolding an answer to the problematic. The choice of the examples is dictated by the nature
of the hypotheses formulated in each section. The evaluation of the translation is thus done by

applying understanding typology and conclusions according to hypotheses.

18 1pid.
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II1.4.1 Section one:

In this section focus is made on the ideological load in the translation of main concepts

in quotes taken from the corpus; the aim behind this analysis is to establish possible

ideological relationships between the reasons underlying the Arabic statements and the

differences in meaning in the English translation. Two examples are analysed in light of what

has been discussed in the theoretical chapter about self-understanding and ideology. In this

section we hypothesise that the translator’s ideological background may have influenced the

translation. In the previous chapter we have seen how the translator may be showing his

colours through highlighting.

Example 1:

The English target text

The Arabic source text

'Despite abiding world crises, despite even the
gloomy powers of backwardness and disastrous
wrong, we live in a time of glorious change. An
old world order is crumbling before our eyes, as
imperialism,

colonialism, neo-colonialism and racism, the
chief form of which is zionism, ineluctably

perish. We are privileged to be able to witness a

oreat wave of history bearing peoples forward

into a new world that they have created. In that

world just causes will triumph. Of that we are

confident.'

(Appendix B, B-2 p. XLIX)

Lo at alladl dgu 3 a3lial) puagll 32 a2y
esdl Lalle (8 jaliy D (58 (e Lidle 8
) el 5l agdy 4l same Ll i
aalh lesinly Llpdlly leiud) plle

gy Liggeallle) ply WSS IS Dy peaialls

i) gad allall cigndd alinl) A0, olady)

Osilglily (Adalad) Lladl) dd sl aia alle

bl sda il e

(Appendix B, B-1, p. Xxv)
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Our translation:

Despite prevailing crisis in the world, despite gloomy powers and forces of backwardness, our
world is living its glorious days. Our world witnesses the collapse of an old world, that of
colonialism, imperialism, neo-colonialism and racism in all its forms, the worst of which is
Zionism. The great movement forward of the history of the peoples of the world
witnesses the emergence of a new world; a world in which just causes will triumph. Of that

we are confident.

Analysis of the example

In this example the literal meaning of the two statements is quite different from each
other. In the Arabic source text focus is made on history itself “witnessing” a move on the
right direction. Personification of an immaterial, say abstract, concept such as history is meant
to influence the recipient’s perception of reality to induce him to feel it concretely. The
strategy of embodiment may be intended here to provoke a sense of empathy as to feel the
rupture in harmony caused by the injustices committed against Palestine, and elsewhere. On

the other hand, it may be used to entice sympathy and the urgency to restore order.

This said, it is of paramount importance to notice that the act of taking the world as a
witness of the events that are unfolding is not only a matter of pragmatics. It is worth noting

also that the act of witnessing as it manifests itself in this context is not exclusively ocular or

physical. The Arabic verb to witness “2¢%4” basically means to see with one’s own eyes, to

119 . : . '
. The occurrence of witnessing as intended here may be revealing

observe and to be present
of a certain embedded belief in some transcendence of reality. In fact, political and
ideological implications of this occurrence might be explained by the Islamic cultural

representation of reality. In the Muslim lore, reality is a compound of two interacting realms:

the first is called the world of the absence “cxl alle” or the Unseen World; the second is the

world of the witnessed ‘33l alle” which is the accessible, tangible and seen world. Islam

1o Hans, WEHR, 4 Dictionary of Modern Written Arabic, New York, Spoken Languages Services Inc., 3 Ed.,
1976, p. 623
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teaches that the latter would be evolving out of a transcendent causation and represents the

enactment of divinely decreed historical process as written in the wholly tablet, also known as
the Preserved Tablet, “ksisall = U1” in heaven. So, historical events occur by divine

ordinance. This may explain for example the sense of fatalism or at least determinism in
interpreting events with regard to the role assigned to each one actor on stage history as

rendered explicitly by the translator in the English version.

The translator added the word “ineluctably” which appeared nowhere in the Arabic
text to convey the idea that the movement of history is irreversible. However the translator
may not share the same belief as the author. In fact, Edward Said believes that change is the
result of human endeavour and more or less intelligent actions of the peoples. On the other
hand, ambiguity in the Arabic statement may be a hint that irreversibility of any historical
process is in a relative way not a matter of strategic calculations; it is a moralistic equation
that is solved by the actor’s ontological posture and strife in the right moment and on the right
side. This can be interpreted as an embedded ideological belief in the Palestinian resistance
movement as much as to hear the defunct founder and spiritual leader of Hamas, Sheikh
Ahmed Yacine, stating that the state of Israel would cease to exist by 2027, yet he is no

. 120
exception.

This, according to him, would be the fulfilment of a divine prophecy contained
in the Quran. The missionary view of one’s role in history is definitely obvious through the
Islamic concept of generation. Furthermore, the eschatological worldview is well articulated
by Bessam DJARAR in a book based on an interpretation of a passage of the seventh verse of

Surah Al-Isra' (The Journey by Night) of the Quran, also called chapter of the children of

Israel, Surah Banu Israel. '*' It says:

T 518 L 153505 55 O30 bsla3 Lk dacuall \sliay aks3 5 loksdal BAY B 2l 13

120 (Ol 2an] gl W)y WS Gulas ASa  uand) o aald das 8 ) BLB
http://www.aljazeera.net/programs/centurywitness/2005/1/10/8z - pubsteal-gruili-l) S lan-4S )a (visited on 10/06/2016)
211992 calgddl Jla (Aidd) Cinda ei sl a 2022 Jubd o) < phacalgs Al
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which Yusuf Ali translates: “Then when the final promise came, [We sent your enemies] (sic)
to sadden your faces and to enter the temple in Jerusalem, as they entered it the first time, and

to destroy what they had taken over with [total] (sic) destruction.”

The passage in question is about the fulfilment of God’s word, say ‘the final promise’ ( %3

33Y)) which is the pan-ultimate enforcement of God’s decree upon mankind.

From this perspective Yasser ARAFAT stressed the point that this move forward of
world history is not something to be ignored because he believes that it is a divinely ordained
fate to recover the Palestinian’s right to self-determination. More than that, one might infer
from this ideological background that Yasser ARAFAT may have been convinced that the
Palestinian people is invested with a divine mission to free the land from occupation whose
leadership he should assume. John AMOS remarked that ‘the charismatic theme [in
legitimating leadership] is manifest in PLO ideologies, which are millennial [our highlight]
in the sense that they look forward to some eschatological solution to the Palestine conflict
[...]"'* He judiciously stated that this eschatological conviction is deep rooted in the Muslim
world’s psyche which holds in view that a solution to the Palestine question would only occur

when the end of history draws nigh.

This idea is deep rooted in the Islamic dualistic vision of the world (Weltanschauung).
According to this vision, the World is considered to be an arena where good and evil forces
oppose each other in an existential fight. Regarding the immediate context, the paragraph
containing the sentence under discussion where the translator describes “gloomy powers of
backwardness and disastrous wrong” is a dense archetypal construct. The statement

“disastrous wrong” did not occur in the Arabic source text, however. The intention of the

122 John, AMOS, The PLO: Millennium and Organization, in: Ideology And Power In The Middle East: Studies
in Honor of George Lenczowski, Peter J., CHELKOWSKI, Robert J., PRANGER, Durham and London: Duke
University Press, 1988, , pp. 365-378
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translator to make this addition might be that of showing the evil side of occupation in a more

direct moralistic way, though in concrete terms, as well as the irreversibility of the process.

But for this to happen would necessitate an investment in the just cause by putting
one’s contribution to make things to happen. This archetypal ideological adventist image is
enhanced in the discourse by the dichotomy opposing light to darkness which is a universal
theme to depict the eternal fight between good and evil. In fact, Yasser ARAFAT opposes the
‘gloomy powers of backwardness and disastrous wrong’ to the emerging, rather dawning,

new world order.

This world order would consecrate and enhance the aforementioned ideological factor
in the struggle. This world order is heralded by a new dawn where benevolent forces could
coalesce to chase the gloomy powers. This mental representation of reality is no baseless
interpretation. Yasser ARAFAT operated a deep ideological anchoring by suggestion. He did

not oppose overtly and explicitly light and darkness indeed. He provided one element of the
dichotomy which is the word “gloom” or darkness “a>15” to suggest the idea of light by

isotopic substitution. The other element is the orator seeing the “emergence of a new world”

(our literal translation) which corresponds, yet not necessarily equivalent, to the final part of

the part containing the statement “xa alle (3Ux) >

In this respect, the Arabs use the word “‘(3E3)” to mean “outpouring, effusion, outpour,
outburst; emanation’ among other things. But it is also used colloquially exactly as suggested
by Yasser ARAFAT “_adll (3l meaning the same as “_adll ¢ %”; to dawn or to appear,

radiate and spread its light as the sun rises. It is also used metaphorically to refer to the
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emergence of a new era.'”® The dawning (sun) of the new world symbol is not new. The USA

Congress librarian introduced the origins of the revolutionary faith in these terms:

‘[ There is] also the more pointed, millennial assumption (our highlight) that,
on the new day that was dawning, the sun would never set [ultimate triumph of good
over evil]. Early during the French [Revolution] upheaval was born a "solar myth of
the revolution,” suggesting that the sun was rising on a new era in which darkness
would vanish forever. This image became implanted "at a level of consciousness that
simultaneously interpreted something real and produced a new reality."**

To put this in simple words, ARAFAT used a metaphor to describe the changing
reality of world history. This new reality that would be induced and produced by the power of
this ideological symbol, and it is important not to be lost in the symbol, is likened to a
dawning new day; the emergence of a new world up to the light of a new era, rather. The
same imagery of a new world emerging out of a decaying one as depicted here by the orator is
prevalent in the United Nations philosophical as well as cultural representations of this

ideological orientation.

The Italian sculptor Arnaldo Pomodoro
translated this ideal in a famous work named
Sphere within Sphere, Sfera con sfera in
Italian, representing a ripped up globe from

which emerges a new one. This work is a gift

from the Italian government to the United Sphere within Sphere by Arnaldo Pomodoro on

display at the Visitors' Plaza of the United Nations

Nations in 1996. It is important to note that Headquarters, New York

there are many versions of this sculpture in different places of the world, in California,

Teheran, the Vatican City...and even in Tel Aviv.

Between the idea of a dawning new day and the contrasted new world emerging out of

an old one, to a new era, the translator seems to have chosen another metaphor to translate the

123 15906 2008 cle d b “_\353\ ?11:. (- c'é)Aw‘ «'é)ml:.d\ l.'?'l)"'“ fﬁ:\h pIa ¢ Ju&a -\A&i C JAS
124 James H., BILLINGTON, Fire In The Minds Of Men; Origins Of The Revolutionary Faith, New York, Basic
Books, 1980, p. 6
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idea of transition which ARAFAT emphasised strongly when he addressed the Nations of the
world . We would suggest that the primary meaning of the occurrence of the term “3Gwil”

seems to have misled the translator and deformed the whole image ARAFAT intended to
convey. The translator decided to translate the aforementioned phrase by ‘[we...] witness a
great wave of history bearing peoples forward into a new world’. But in either case the

main message is the irresistible march of the peoples of the world to freedom and democracy.

Here too there is a similarity that may have allowed the translator to suggest that water
might be as irresistibly cleansing and holy as light. This can be explained by the Christian
cultural background of the translator, Edward SAID. This also might be viewed as a logical
deduction of a universal principle, the destructive power of water, as we know that the
translator favours secular responses to religious ones. For instance, the Chinese martial artist
Sun TZU says: ‘when the victorious get their people to go to battle as if they are directing a
massive flood into a steep canyon, this is a matter of formation, [then victory is assured].” '*°
It is so much so that the translator decided to make another addition, this time overtly and
ideologically affirmative, and confirming our interpretation, by attributing the power of
change to the people. The translator says that the “great wave of history [is] bearing peoples
forward into a new world that they [the people] have created.” The highlighted words are the
addition that is more likely meant to convince the world of the success of the revolutionary

will and action of the peoples, which success Yasser ARAFAT and Edward SAID are

“confident” about, from fides meaning faith.

The original Arabic wording “allall sl adaall 25 Ul olaSYP Jiterally translates

“the great historical direction of the peoples of the world” which is in other words “the great

historical movement of the peoples of the world”. The idea of movement shows the

125 Sun, TZU, The Art of War, Boston and London, Shambhala, 1991, p. 31
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aspiration of the peoples to self-determination, which evokes and implicates democracy which

is also a fundamental principle in the United Nations charter, a “humane paradigm”.

In the end, the translator’s subjectivity is obviously manifest in this translation namely
in the way his vision of the world and his ideological position is marked decisively in the

additions and of course in the historical perspective as he understands it.

Example 2:

The English target text The Arabic source text

“Let us remember that the Jews of Europe and the liag Lawi RN ) sale b dgedl Jals 3@l

United States have been known to lead the

struggles for secularism and the separation of

Church and State. They have also been known to ol e nall aca Jelildy Al e Jsall

fight against discrimination on religious grounds. Gb pail) 138 Jguind Cj e-éj o Casd . ol
How can they then refuse this humane paradigm

af il a N oyl Ly
for the Holy Land? How then can they continue ol B e T

to support the most fanatic, discriminatory and | (Ko &y S[untranslated]slgbually M)
closed of nations in its policy?” . . .
B ?]\.d\ Jea Sl asd Q;A Jg paiany () ?@J
(Appendix B, B-2, p. LXVI)
Tlaaniy iy

(Appendix B, B-1, p. XLII)

Our translation:

The Jews, Mr President, had fought in Europe and here in America for nations free of

sectarianism and for the separation of Church and State. They have also fought against
discrimination on religious grounds. How can they refuse this honourable humane model to
the Holy Land, (the land of peace and equality)? How can they continue to support the most

enclosed, discriminatory and fanatic State in the world?
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Analysis of the example

The concept in question here is “4sdilla ¥ and its translation by “secularism” which

are in appearance not equivalent to each other. In Arabic the term is negated by the negative
particle “¥”. The positive form A&k derives from the radical “<a3h; 48" and has a

pejorative meaning. Traditionally the term means a part of something which evolved to

> 126

indicate 'a group of people gathered around a specific doctrine (our translation); its

127

English equivalent is “a sect”, from Latin secare to cut or to saw. It is pejorative too,

though it is a nuanced concept when it refers to ‘a religious group’.'*® So literally speaking the
equivalent term for “4\a” is sectarianism. The phrase “4dilb ¥ simply means “anti-

sectarianism” in English. The problem is: anti-sectarianism is not an ideological system as it

was intended in the phrase “AusiSll e J5all Lgd Juadis 483a ¥, where separation between

Church (not a sect in it) and State is clearly emphasised; it is a political attitude. A literal
translation would give: “anti-sectarianism where States are separated from the Church.”
This phrase is stylistically very poor and semantically inaccurate which makes this structure
lacking fluency as well. So to avoid parting and ripping apart the people, secularism would
be a better unifying ideology, in antipodes with Zionism and of course the radical resistance
(the PLO) that would ultimately replace it, as perceived by some international community
members. The translator himself is secular and advocates for a creation of a secular State

where Jews and Arabs live together.

In this example the idea of secularism comes into view. Indeed, the wording in Arabic
would correspond to the technical definition of secularism. But another idea is deeply hidden
in the deep layers of history. Secularism denotes a profane system of governance where the

Church, and religion in general, is relegated outside the political sphere of influence. The

126 142304 2008 2.5 1 b (8 alle ¢ puan BAE Spalral) Ayl Al aane o jUae dea] es
77 PARTRIDGE, op. cit., p. 2892
128 P., H., COLLIN, Easier English Student Dictionary, London, Bloomsbury, ond Ed.,2000, p. 766
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equivalent term that is commonly used in Arabic for secularism is “4x\le”, denoting science

and rationality. Secularism is akin to the term seed'?’

which is logically a good index as the
French Marianne, a universal symbol for secularism (laicité in French) is called la Semeuse,
the sower woman. However, at its origin the word was pejorative; the first meaning was

acquired by association: the Church as a sect, “4ala had to be evicted from the central stage

as an ideological actor.

The alternative that the translator may have been presumably proposing is an image of
a new world order where secularism as a political model is highlighted powerfully to suggest
that democracy is an inclusive model where all faiths and ideologies find room. This

alternative is the only way to peace. This view of “secularism” as a “humane paradigm”

may be a logical explanation for the deletion of the untranslated statement ¢ s>l (1a B

8) sbusall . If it were to be applied in Palestine “secularism” would also allow restoration of

peace and recovery of spoiled rights and hence effective settlement of the Question of

Palestine.

Secularism is a “belief that religion and religious bodies should have no official part

D130 1 s s -
which is in other words synonymous with

in public life or in running public institutions
anti-sectarianism. Sectarianism is “relating to relations between religious groups or
denominations, especially when the groups hold rigidly to a set of doctrines and are

131 This intolerance is the nub of the question, and in order to

intolerant of other views.
restore peace and equality the translator sees that secularism is the best alternative because

religious bodies would have no chance to officially run public institutions, namely those

which represent sovereignty, and influence the policy of the State.

12 Idem, p.2949
B0 COLLIN, op., cit., p. 223
B Ibid.
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It is no secret that the PLO refused any secular solution to the conflict or at least for
the majority of the movements involved in it. But for Edward SAID ‘true intellectual is a

5132
secular being.’

This is why perhaps the final outcome of his unbridled secular interpretation has a
determining effect on the other side as it enables another possibility of viewing and exposing
the nature of the conflict to the world. ‘Said's critical position exterior to the PLO
demonstrates his commitment to the "secular" responsibilities of the radical intellectual and

.. 5133
critic.

The Arabic word for secularism ‘“4xlale” has a negative connotation in the Arab

mind-set and is thus unwelcome for the people who are fighting for their freedom, including

the freedom to choose the political model or paradigm of governance. So the concept anti-
sectarianism “4ila ¥ is likely impossible to be replaced by a secular reality in the Arab

context. However, the translator is translating a message to a part of the international
community, English speaking countries namely the US, whose political beliefs and tradition
apparently tend to expunge religion from politics. In addition to this, the translator is himself a

convinced secular thinker whose political activism confirms his positions.

As we can see, the restitution of meaning is heavily affected by the ideological
background of the translator who has a secular understanding (approach) to politics. The
ideological alignment of the translator determined greatly the reading and the translation of

the statement.

132 Edward, SAID, Representations of the Intellectual, in : Benjamin, GRAVES, “Edward W. Said's "Politics of
Secular Interpretation"”, http://www.postcolonialweb.org/poldiscourse/said/said1.html (visited on 15/03/2017)
133 Benjamin, GRAVES, “Edward W. Said's "Politics of Secular Interpretation"”,
http://www.postcolonialweb.org/poldiscourse/said/said 1 .html (visited on 15/03/2017)
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II1.5.2 Section two:

In this section focus will be made on political (power) implications of the translations

provided in the quotes bellow. Here power is considered in light of the weight an entity wields

in the balance of power on the international as well as on the regional levels. Internationally,

the PLO has a less favourable reputation mainly in America and Western Europe; regionally,

it enjoys relatively a better reputation despite contested positions from some Arab regimes.

This is why we think that translation of some concepts might have been influenced by the

position of power of the translator or that which is suggesting that the orator enjoys in his

mediate or immediate environment.

Example 1:

The English target text

The Arabic source text

“This legitimacy was further strengthened by the
support of the entire Arab nation, and it was

consecrated during the last Arab Summit

Conference, which reiterated the right of the
PLO, in its capacity as the sole representative of

the Palestinian people, to establish an

independent national State on all liberated

Palestinian territory.”

(Appendix B, B-2 p. LX1V)

LIS dupall LYY 5))l5e0 ducyil) o Creedi 3B

b el ol deliie ga ashy Ayl

ga.ab\}“ S e Addiecad) Aol ddaled) Aald)
ceidaalal) il s oll dae yi)

(Appendix B, B-1, p. XL)

Our translation:

This legitimacy is strengthened by the support of the entire Arab nations. It was

consecrated by the Arab Summit Conference which reiterated the right of the PLO, in its
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capacity as the sole representative of the Palestinian people, to establish an independent

national authority on all Palestinian liberated land.

Analysis of the example:

Translating “4ila g 4l by “national State” was a bold decision. This translation

gives the Palestinian resistance movement a certain status (that of statehood) to achieve,

however the PLO leader did not utter the word “State” at all. Whereas a State ‘is the

5134

government of a country,” ”" an authority is ‘a ruling organisation’ which has the ‘power to

do something’,'*> which definition fits perfectly well the PLO. This definition shows clearly

how far the translator went in his interpretation to assume that an Authority could mean a
State. In Arabic the word for authority, “4all” means 'a political power to which citizens are

subjected.’®®  The equivalent terms for it as provided in Al-Mawrid dictionary are
“authority”, “power” and “reign”."*’

As for the word “State”, its equivalent in Arabic is “4 3, from “J3” meaning

change in the state of something (namely time), suggesting the idea of transition; in technical

terms it is ‘a territory with a system of governance enjoying political sovereignty [our

5138

translation].” " In English the word state stands for ‘an independent country [..] the political

system of a country represented by its government’, and the author noted that the ‘state is the

permanent embodiment of the political system.”'>

B4COLLIN, P., H., Easier English Student Dictionary, London, Bloomsbury, 2™ Ed.,2000, p. 840
135
Idem, p. 42

B61093 ga 2 .o el gSiac lida daaki jue
137.640.0a (1995 7 b g comdall Alal) 1 (Gubail- e (usall 149l ¢ Silad) o
138 788-787 o « 1.a oMol 4gSia ¢ pa ¢ jlida taal
139 P., H., COLLIN, Dictionary of Politics And Government, London, 3 Ed.,2004, p. 233
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In addition to what has been said, another term that needs to be explained is country,

for it may lead to confusion. A country is ‘a land which is independent and governs itself.”'*°

It is called “>1=" in Arabic which is a bordered place settled by groups of people; it can

refer to the whole territory."*! So a country is a geographical area, a place, where people live
independently from external constraints or control; whereas the struggle the people of

Palestine is engaged in is located on the political level.

In this example the translator may have chosen any of the two words, i.e., authority or
country. The latter term however is obviously inappropriate in this context; for if it was used
that entails that the struggle is about borders to recover. This is true in fact but these borders
need a State to confirm them. So it is firstly necessary that an organised entity that would
incarnate the will of the Palestinian people is recognised; comes next the delimitation of its
area of influence. Intrinsically, the struggle that is fought is not about the territory itself; it is
about people’s freedom and sovereignty, i.e. it is about control of the territory. In addition to
that, if the term country was used that would suggest that the Palestinian attachment to the
land is not politically consistent because its representative voice may be viewed as lacking a
political frame, thus standing on fragile basis. What is at stake here is a political affirmation
of the existence of a people, not merely a chauvinist belonging to a land. The main idea here
is that of recovering political as well as civil rights and making an end to persecution and

discrimination.

Yet the translator used interchangeably another term, sovereignty, to refer to nearly
the same political ethos which is authority. In fact the term “sovereignty” is used to mean

authority, too. In another occurrence Yasser ARAFAT says:

“aa)f o bl il anilis Aliiunal) dkagl) Ababs ) (o lins )5S s oSl) angil”

10 Idem, p. 59
14 293‘_,4 1 .esb)‘-ﬁi JJSM 3 JB&A -\Mi RS
62



A hermeneutic analysis of Y. ARAFAT’s speech at the UN (1974)

(Appendix B, B-2 p. LXVIII)

which is translated : “I appeal to you to enable our people to establish national

independent sovereignty over its own land.” (Appendix B, B-1 p. XLVII)

This declaration reads clearly that the Palestinian people should rule by his own will

and right his own land. Another point that is worth noting is the fact that the translator opted

for a totally different translation of the same expression “4xia gl 43l 28" a5 it is used in

the occurrence of our case study “4sibasll adalull 408 which, with the slight difference in

writing or locution, it can lead to confusion. But as soon as they are taken back to their
respective contexts they mean only one thing: authority and/or sovereignty of the Palestinians
over their land. The question then is: why did the translator use interchangeably State and
sovereignty to mean, or not, authority which did not occur a single time in the English

version?

It is useful to mention that the co-text of the second utterance in the Arabic version
argues strongly for the “establishment of an independent [self-governing] authority” * 43|
sl 4k gl a5l in other words the foundation of a “sovereign” “national entity on his
[Palestinian] land” or a “State”. In other words, if the first and the second utterances as
worded back in the English translation were put together in a single phrase, this would give:

the establishment of a national Sovereign State.

So the unity of meaning, the expression “independent authority”, translated by strict
respect of lexical and structural (grammatical) equivalence is open to interpretation when

political stakes are advanced and power relations enter into play as it is clearly the case here.

The PLO (Hatf, <is, meaning death in Arabic, changed euphemistically to Fatah =& ,

conquest), an umbrella organisation that gathered almost all Palestinian factions ever since its
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foundation in 1962, is de facto the ruling organisation that is empowered by the Arab States,
in addition to popular approbation, to represent the people of Palestine. By the way, the most
appropriate term to render the concept of power given to someone to do something or the
legal right to do something is “authority”. However authority does not systematically imply
independence. One can enjoy or exercise authority yet remains subordinate to the entity
delegating its power. This is likely why Yasser Arafat never used the term “authority”, “4alu”,

separately from its contextual as well as teleological political correlate independence,

cc"a ]g Wa.

So it is more likely that what is at stake here is more a functional adaptation of Yasser
ARAFAT’s speech and projection of a political agenda than a re-expression of his textual
declaration. It is a political position that Edward SAID is assuming on behalf of Yasser Arafat
in addressing the Western World with a tone of an actor who aspires to be considered as equal
in political rights by creating a State incarnating the will of the Palestinian people. This
change in terminology is important in a sense that the Arabic and the English receptors,
namely State representatives, have not the same message. On one hand, the Arabs would not
feel challenged by Yasser ARAFAT’s leadership by stating explicitly his movement’s
political objectives. On the other hand, the Westerners, namely the Americans are challenged
that his political agenda is explicitly and overtly the creation of a national sovereign State
for the Palestinians (whatever their religious or political denominations). Only once,

expressing a hope and a dream of democratic state on this land, did Yasser ARAFAT use the

term “4139” to refer to Palestine. So the outcome meaning of the hermeneutic analysis may
be intended to support the argument for State creation as put forward in the premise « 4«

daila ol Aalid” - to have sovereignty over a national territory.
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Edward SAID’s translation is determined not only by the textual meaning of the
statement. It is determined both by his reflective understanding the receptor’s predisposition

and awareness of the subject and the political objective that is aimed at behind the discourse.

Example 2:
The English target text The Arabic source text
I am a rebel and freedom is my cause. L& Al d}\ e il qu\
(Appendix B, B-2, p. LXV) (Appendix B, B-1, p. X LI)

Our translation:
I am a revolutionary and freedom is my cause. (Literally)
Analysis of the example:

In order for Palestinians to recover their freedom and right to exercise their own will, a
political confirmation of their power is needed. For this reason an affirmation of the political
stance of resistance as it is formulated in this quote is important. In this occurrence the

speaker did ascribe to himself a political persona by which he would be referred to.

In fact, Yasser ARAFAT did use different terminology referring to the Palestinian

fight for independence in addition to the term revolution “3_ %", such as struggle “Jua?,

fight “z1S”, combat “JY¥”, and armed struggles, “dalual Cile) yall” However, we will be
dealing with the epithet name by which Arafat designates himself many times literally as a
revolutionary, “ & translated exclusively by Edward Said as a “rebel” or a “freedom-

fighter”. Before delving into this latter with details it is useful to mention the references to the

other fighters espousing the Palestinian cause than Yasser Arafat himself. In fact, he referred

to these by calling them either ““_) & revolutionaries or “‘Cplalis” freedom-fighters. But not
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once did he explicitly refer to Yasser ARAFAT as a “revolutionary”. The question is then
why did the translator decided not to use the term revolutionary and choose the term rebel

instead to designate ARAFAT?

Notice that Yasser ARAFAT referred many times to himself as “_ 53!l 38 which the
translator always turned literally into English as the “leader of the revolution”. In addition to
this the orator did use the term “6_ 5", revolution, and its different derivatives at least five

times.

The first occurrence of the term in the Arabic version was used to distinguish between
two modes of the use of psychological and brutal physical violence, in the fanonian meaning
of the word; revolution and terrorism. This might be a logical result as ARAFAT is deeply

influenced by the Algerian “freedom-fighters” and others as he admits that in the speech.

The term “rebel” is used only once to translate the first reference to ARAFAT by his

function as “_*Y”, a revolutionary; yet in later references the translator used another word,

“freedom-fighter”, to translate the same term *“_—", revolutionary. Why did he do so?

A rebel is ‘a person who fights against the government or against people in
authority.”'* A rebel is hence a person who is engaged in a rebellion, a fight against the
government or those in authority in order to rectify injustices. A revolutionary is ‘a person
who takes part in a revolution’, i.e. ‘an armed rising against a government or state or the
entire social system [our highlight].”* So we have here the basic facts about our subject
which are the political fight for Palestinian rights but also an armed struggle to free the

occupied land. Yet these are minor arguments to justify the choice. In fact the struggle of the

142 P., H., COLLIN, Dictionary of Politics And Government, London, 3 Ed.,2004, p. 204
' Idem, p. 215
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Palestinians, as stated clearly in the speech, is against the entire unjust political system

described as colonial, neo-colonial, imperial and racial. Its name is political Zionism.

The main distinction between a rebel and a revolutionary lies in the objective, not in
the means or method, because both use organised psychological as well as physical violence.
When a rebellion achieves its goals it becomes a revolution. The main objective of a rebellion
is freedom from oppressive forces without overthrowing the social or political system. On the
other hand, revolution seeks systematic radical change and uses any possible means to
succeed in overthrowing the established order of things. This may explain the avoidance of

the use of sole literal references to revolution because:
“Violent Marxist-inspired revolutions in Russia, Yugoslavia, China, Vietnam, and Cuba
in the twentieth century, the stark conflict of interests between the communist regimes

and the market-oriented West, and such amoral-toned language as Bolshevik theorist

Bukharin’s “revolutionary expedience” help account for the bad name given to

. 1144
revolution in the West.

Is the use of the term “rebel” instead of “revolutionary” a misfit in this context? The
answer is negative. The translator may have eluded the use of the term revolutionary because
of the problem of reception from the English addressees, particularly the Americans whom he
addressed directly; they have a negative perception of the term revolutionary, as
‘revolutionary itself'is a striking, even potent word, yet for most Americans it carries the taint

*1%5 This is where discourse comes to play a central role in power struggle,

of illegitimacy.
because each one actor uses name attributes to be referred to as such and declines any other
names, epithet or attributes that are considered as demeaning. The actor chooses these
references in order to restore or impose certain legitimacy. If the translator wants to produce

the same effect the orator wanted he had to adapt the message to the American public so that

they sympathise.

144 o

ibid.
'3 Philip, HERBST, Talking Terrorism: A Dictionary of the Loaded Language of Political Violence, Greenwood
Press, 2003, p.150
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In addition to the term “rebel”, the second part of the statement, “freedom is my

cause”, gives consistence to the term “rebel” in a sense that the translator decided to translate
the same term =" in the historical “today I have come bearing an olive branch and a

freedom-fighter's gun.” In “freedom-fighter” ‘still, the affirmative word freedom and the
strong fighter combine to create a highly laudatory phrase.”'*® This shows clearly the
deliberate use of the term “rebel” rather than “revolutionary as an epithet name for Yasser
Arafat. The translator’s reflective understanding and awareness of the effect this variant
terminology could produce and his objective which consists in gaining the sympathy of the

Americans may have been the sole reason explaining the choice of the term rebel.

Note that in America the term rebel has a very positive meaning which has to do with
the struggle of the thirteen colonies for self-determination from British rule. Benjamin
Franklin, supposedly (commissioned by the first committee with Thomas Jefferson and John
Adams for the design of the reverse side of the Great Seal of the United States) coined the
famous saying that goes: “rebellion against tyrants is obedience to God.”"*" So Edward Said
seems to have been aware of this rational and its implications in power affirmation by

legitimising the cause of the revolutionary Yasser ARAFAT.

To finish with, there is another term, “¢_ sl 2 which in a way or another has a

positive acceptance in the English speaking world that the translator translated literally,
“leader of a revolution”. This said, the term rebel is more powerful than revolutionary as it
strengthens the position of the speaker by legitimising his cause. The translator is as good as

Arafat in cultivating the way (according to Sun Tzu) to mutual understanding.

146 Idem, p. 69
"“"The Great Seal, “Benjamin Franklin's Great Seal Design”
http://greatseal.com/committees/firstcomm/reverse.html
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II1.5.3 Section three:

In this section we are going to apply the hermeneutic principle of mutual

understanding and try to find whether the translator succeeded to meet the goal of reaching

the other side. In fact, the aim of the orator is to convince the United Nations, namely the

West, of his good intentions. For this the translator is meant to produce the effect intended not

only of the author of the text but also of the people on behalf of whom he speaks.

Example 1:

The English target text

The Arabic source text

I must mention the fire of the Al Agsa Mosque
and the disfiguration of many of the monuments
which are both historic and religious in character.

Jerusalem, with its religious history and its

spiritual values, bears witness to the future. It

is proof of our eternal presence, of our
civilization, of our human values. It is therefore
not surprising that under its sky the three
religions were born and that under that sky these
three religions shine

in order to enlighten

mankind...

(Appendix B, B-2, pp. LX-LXI)

eadY) el 3 6 Jusi oY dala Y
[our highlight](:\.nl,gﬂ\ S Cilgh 43 I
i @banll lenlhas lghany @al G 4ssally

hswal) Al Gally lgheg gyRriit]

lle cipa AN Adladall UllaY agdd lgale
dacayg 108 U1 LB e o) JS B S

oy Agilead) dddariy Aujlaas dualy Aigia

Lgland) el lew 3 @len of Lo
Ll un g8y S, 4 algmy SO

SRVERAGTHE

(Appendix B, B-1, p. XXXVI)
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Our translation:

No need to mention Al Agsa mosque and the stealing of the Holy Sepulchre’s
treasures and the disfiguration of its architecture and cultural style. The wonderful Jerusalem
with her fragrances of history reaching out from the past, that still replenish around the
place, witness of generations, leaving on every corner an eternal mark of yearning and
civilizational touch with humane pulse. No wonder, the three religions embrace each other in

its sky providing guidance and insight to enlighten mankind’s path to glory ...

Analysis of the example:

In this example attention will be drawn to the way cultural awareness of the translator
would have determined the outcome of the translation. We strongly argue that the translator,
Edward SAID, may have had recourse to cultural adaptation of the original statement so that

mutual understanding is potentially attained.

In this translation, we can notice a big difference in style and phraseology; nonetheless

the overall meaning of the statement is transferred into English without undergoing

fundamental change. The first difference is the downright omission of the subject dgis

3\-41-,61\”, the Holy Sepulchre, and its replacement by “many of the monuments” with the

ensuing rewriting of the predicate statement. This may be understood as the willingness of the
translator to be more inclusive by not restricting the example to two major symbolic
constructions for Muslims and Christians (Al Agsa mosque and the Holy Sepulchre), though

explicitly stated in the previous paragraph.

However, the sentence that follows is rewritten wholesale. In fact the whole sentence
“axlu), | (28l has undergone a total refocus of the subject matter as well as a syntactic and

lexical substitution. As we can see, the translator gave only five (05) lexical equivalents for a
statement (the Arabic one) that has a total of more than twenty words (> 20 lexical units,

connectors excepted). The single, long and complex sentence is transformed into two short
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sentences. So the translation does not correspond to the original neither in style nor in

vocabulary.

The meaning of the statement, by the way, is not entirely kept intact; and this is what
we are concerned about. In the English version the translator did proceed to an over
simplification of the message conveyed in the Arabic text. The occurrence of the Arabic word
“G—=”, from “—="" meaning ‘to cling (< to), linger (< on, of a scent); be fragrant,

5148

exhale fragrance; to be filled, be redolent (< with a scent, etc.)’'*®, in the expression (32!l

>4 may have constituted a semantic stumbling block for the translator. This term is

used metaphorically to translate the nostalgic or melancholic feeling or aspiration of the
author as highlighted in the feeling of holiness implicitly evoked by the fragrances of the

scents ascending into heaven.

In fact, the use of this expression does reflect a certain cultural representation of space
and time with the idea of sacredness and sacralisation of history as well as the unfolding
present processes which manifests itself in the image of spiritual exhalation of sacred scents
that are still reaching out from the past to bear witnesses to the future with eternal exaltation

and veneration of human spiritual values.

This sacredness and religious as well as spiritual connotation of the expression is
conspicuously translated into English by “religious history and its spiritual values”. Which
is, by interpreting the linguistic signs into cultural reality, the gist of the subject and true

meaning of the statement.

In this regard, there is likely a relation between the Arabic word and its English

equivalents. In fact, it has a double reference to temporal and spiritual realities. On the one

hand, one of the uses of the term “3—="" is meant to refer to space as in the following

S WEHR, op. cit., p. 588
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example: “4 A8 :(Sally !

. In this sense it is close in meaning to “religion” which is
from Latin ‘religare (s relig-), to bind again, hence, int, to bind strongly, is religio (s relig-), a
binding back, or very strongly, sc to one’s faith or ethic, o/s religion-, as in the acc

religionem, whence OF-F religion.””” On the other hand, the term “(3—=" can refer to

spiritual values as well. In this sense the word acquires this meaning by considering the
odours, the scent and fragrances by analogy with air they fill which humans breathe. For this
is the meaning of the Latin word spiritus, or the Greek anemos, meaning breath, life, soul,

etc.”! It is important not to confuse religion with spiritual experience.

Translating “ )8 =l by “religious history and its spiritual values” is
perhaps due to the cultural background of the receiving parties of the message. For indeed the
Arabic version is characterised by redundant circumlocution or long-winded wordiness. This
technique, however, could be counterproductive in English because the message could suffer

a loss because of indisposition or cultural unawareness of the English addressee.

In the English version the translator operated a change in perspective when he says

that this “religious history...bears witness to the future” while the meaning in Arabic is

rather clear, knowing that the word “—3c” the posterior part of the feet, the heel, whence

the idea of the hind and backwardness, as in the occurrence “4dlaiall Wa¥” almost always

refers to the past and never to the future. The meaning of the statement in Arabic is a
retrospective look back into history in order to advocate for cultural inclusiveness of the
people of Palestine; in English the translator choose to focus the future to argue about possible

coexistence, instead.

149 1452@ ‘2.‘4\ ‘1 B2 sb)\-ﬁi JJSM ‘Jui.d .\.AAi [T
SO PARTRIDGE, op. cit., p. 1779
5 Idem, p.3178-3180
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Once again the translator operated a paradigm shift in descriptive discourse. The

other example that shows clearly how the translator’s perspective differs from that of the
source text is the translation of A stawsl) YL )11 by “the three religions” in reference to

Judaism, Christianity and Islam. The linguistic as well as cultural equivalent for it is “revealed

religions” which is more precise and concise.

A question needs an answer: why did the translator operate such a change in
perspective? This may be due to his secular approach to cultural and literary critique analysis
that tends to evacuate any biased declaration and liquefy it in order to be able to pass through
the foreign cultural filter. We can remark that the whole paragraph is reduced to its essential
elements. This may be explained by the pragmatic challenge to reach the other with minimum
effort and prevent misunderstanding of ARAFAT’s speech by explicit and straightforward

cultural references.

Example 2:

The English target text The Arabic source text

Today I have come bearing an olive branch and a ~ O):‘;’)'” oy il salew b aSta il

freedom-fighter's gun. Do not let the olive e . "Y\ . .;‘ lobins S ... gl Adab

Jo

-

branch fall from my hand. (Appendix B,

B-2, p. LxVIII) (Appendix B, B-1, p. XLII)

Our translation:

I come to you, Mr President, bearing an olive branch and a revolutionary’s gun...do

not let the green branch fall from my hand.
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Analysis of the example:

In the first example of this chapter we have seen the orator using a dual reference to
light and darkness; in this example another dual imagery is obviously used perhaps to convey
a message of peace but also a menace to the recalcitrant; indeed Arafat, used the dual
symbolic reference to violence/death and peace/life through the gun and the olive branch

when he said:
LB e padY) Cuad) sk Db L 0 ABA ae Ol Cuaty Gt Balaas b oSt ST

which saying the translator turned into English in these words: “Today I have come bearing
an olive branch and a freedom-fighter's gun. Do not let the olive branch fall from my

hand.”

There are in this translation at least two adaptations to the English language of the
terms i 4820 and “_padY¥) (uazll” literally meaning a “revolutionary’s gun” and “the
green branch”. What is more important in this example is the actual references of Arafat to
the gun because ‘on highlighting his revolutionary credentials and method of operation,
Arafat wanted to deliver his November 13, 1974, speech carrying a gun and had to be talked

into leaving it behind, though he did wear his empty holster.”'*

The gun is the symbol of power
and violence and it is dangerous as it can |
take out life easily. The idea is: ARAFAT

is making a proposal of a peace of the |

brave according to an old principle: si vis

Non-Violence by Carl Fredrik Reuterswird , standing

] on the outdoor plaza, at the UN Visitors Entrance on
pacem, para bellum. The main message | the 46" street and 1% Avenue, New York

132 RUBIN, RUBIN, op. cit. p.71
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is that Yasser ARAFAT is ready to make peace as long as his people’s dignity and freedom
are respected (self-determination). The reference to the gun is not fortuitous as the meaning of

the symbol is very well known at the United Nations.

In fact, a massive bronze statue of a knotted gun donated by the State of Luxemburg in
1988 to the United Nations of which former Secretary General and Nobel prize laureate Kofi
ANNAN said: ‘ the sculpture Non-Violence has not only endowed the United Nations with a
cherished work of art; it has enriched the consciousness of humanity with a powerful symbol
that incapsulates, in a few simple curves, the greatest prayer of man; that which asks not for
victory, but for peace [our highlight]”””’ The main theme of this sculpture is a symbolic
annulation of the function of the gun, which function is as we shall see is contrasted by the
olive branch. The sculpture, as well as the quote, is posterior to the delivery of the speech but

the theme is an old one.

However, this annulation is not heard of with
that ear, at least for the revolutionary leader, because
only life can give birth to peace; a divine peace that
illuminates the whole world. In reality, the United

Nations used the same symbol, two conventionalised

branches of the olive tree, in its logo ever since the | yN Photo/John Isaac: The flag of the

United Nation with the olive branches

154
5. enclosing the Earth floating at the UN

creation of the organisation in 194

So the olive branch, as it reaches all the peoples of the world, is a universal symbol for
peace indeed. Rather, what is problematic in this translation is the emphatic “_»ad¥) Cpazll”

which is translated as merely the “olive branch”. The reference is true but the hidden

'3 United Nations Visitor Centre, “Knotted Gun sculpture at UN — Did you know?”,
http://visit.un.org/content/knotted-gun-sculpture-un-%E2%80%93-did-you-know (visited on 10/04/2016)

13 United Nations, “UN Logo and Flag”, http://www.un.org/en/sections/about-un/un-logo-and-flag/index.html
(visited on 10/04/2017)
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meaning conveyed in the Arabic text is truncated; the English text lacks consistency as to the

implications of the green colour.

The olive is, for the westerners, heirs of Hellenistic and Roman lore, a ‘symbol of
peace, sacred to ATHENA/MINERVA [a possible relation to the statue of Liberty, bearer of

» 155 It is

light] though, in her earliest, pre-Hellenic manifestations, she was a war-goddess.
worth noting that Athena ‘became patron of Athens by winning a competition against
Poseidon. Whereas he produced only salt water (or the horse), she invented the more useful
olive tree [our highlight].” Athena, symbolising wisdom and reason ‘is depicted wearing a
helmet and carrying a shield [a defence against ignorance] and spear [representing a ray of
light]. Her birds were the cock [first creature to see the light at dawn, after the darkness of the
night] and the owl (or crane) [a creature endowed with capacity of sight in darkness], her tree

the olive and her animal the serpent [symbol of wisdom].”'*®

All of Athena’s attributes and symbolic references are also those of light. So the
attribution of the olive tree to her can be interpreted as being itself a symbol of light. The
olive tree with the oil that it gives symbolizes purity, protection, health and light (versus
“gloomy powers of backwardness”). It is an archetypal representation of positive energy in
nature. This is true for the ancients as well as for the Jews (they observe a festival of lights,
Chanukkah, the central feature of the celebration is olive oil) and the Christians (Jesus himself
being a Jew was, even if factually wrong, the Messiah, the anointed with this holy liquid). For
Muslims this tree is taken at high esteem as it appears in the Quran, chapter 24, The Light,

“ 50 verse 35:

“...The Parable of His Light is as if there were a Niche and within it a Lamp: the

Lamp enclosed in Glass: the glass as it were a brilliant star: Lit from a blessed Tree, an

155 James, HALL, lllustrated Dictionary of Symbols in Eastern And Western Art, Westview press, 1996, p. 152
1% J.C., COLEMAN, The Dictionary of Mythology: An A-Z Of Themes, Legends And Heroes, Arcturus,
Singapore, 2007, p. 107
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Olive, neither of the east nor of the west, whose oil is well-nigh luminous, though fire scarce

9157

touched it: Light upon Light!... [translated by Yusuf Ali with our highlights].

The use of the olive branch is meant to symbolise peace, a peace that is only possible
when “gloomy powers of backwardness and disastrous wrong” are overcome by the holy
light of “truth” and “justice”. Note that, reputed for its longevity (2000 years) and .... the
olive tree is also a symbol of resistance. This said we come now to discuss the implication of

the green colour in the original Arabic source text in the statement “_yaa¥) uasll”,

The term green has an implicit meaning in Arabic as well as in English; life and
renewal or rebirth. The Greek word for green, chloros, ‘had a broader range of meanings
though it is cognate with English “yellow” and “gold,” the primary sense of Greek chloros
may have been “sappy” or “having sap”, and hence “vital”[our highlight].” "°* The Latin
word for “green” is viridis whence the English “verdant” which the translator used to

(134

translate “5 ) sara &) ypad Loa )7,

The colour green represents life as opposed to death. There is a legend of a Green
Man, also known under many appellations such as "Green Jack, "Jack-in-the-Green" and
"Green George", in many cultures as we shall
see. In many western churches (France, England,
Germany...) for example, there are sculptures

and stained glass depictions of a face with

13 . . »159 I
foliage  emerging  from  the  mouth The "Green Man" of the Rosslyn Chapel is

depicted with vines coming out of his mouth
representing allegorically nature regenerating | and surrounded by foliage. Credit:
http://www.ancient-origins.net/myths-
legends/unraveling-nature-and-identity-green-
man-002620

itself in spring which is the symbol of rebirth.

157

Quran Explorer, http://www.quranexplorer.com/quran/ (visited on 10/04/2016)
¥ Michael, FERBER, 4 Dictionary of Literary Symbols, New York, Cambridge University Press, 1999, p. 88
13 COLEMAN, op. cit., p. 430
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The legend of Al Khidre (The Green One) common to Greeks and Persians is also
very familiar to the Muslims. ‘He appears unnamed in the Koran, and many of the tales
attached to him are those told about Elijah and Rabbi Joshua ben Levi in Jewish tradition
and St. George in Christian belief.'®® Al Khidre is believed to have drunk of the Fountain of
Life, “sball cue” 1! or Immortality and youth. He is best reputed for his wealth of knowledge.
According to the Muslim tradition, Moses goes to Al Khidre as a disciple. He accepted to take
Moses on the condition that he must not question anything the master does, which conditions
Moses did not fulfil, causing their separation. The lessons Moses learnt from The Green Man

are sacrifice, patience and humility.

The implicit meaning of the statement “_»=3Y¥) (a3l is that the “green sappy live
olive branch” can die in indifference if the United Nations stands still before the injustices and
forfeitures committed by colonial brutal force in the Holy Land. This fatality makes things
even holier for the speaker because if the branch falls this can mean not only death and
martyrdom of resistance and peace, but in addition to this, the annihilation of life in the region

if Zionism triumphs.

The final analysis of the example leads us to conclude that Yasser Arafat did use the

\9,

word “_»=a¥" advertently to contrast two concepts conveyed by their respective symbols;
first, unjust death, wretched life and desolation caused by war, symbolised in the gun; second,
peace and felicity in times of freedom symbolised in the olive branch. If the branch falls then
this means that the man is dead. This, Arafat cannot allow to happen because he cannot bear
to kneel down to oppression. This means also that he will fight to death or freedom as the

olive branch stands also for resistance. Only when death takes him can the branch fall down.

So the idea of sacrifice is present in the text along with that of resistance, yet implicit.

10" Graham, SEAL, Encyclopedia of Folk Heroes, Santa Barbara, Calif., ABC-CLIO, 2001, p. 141
11 174 .02 1999 2 b (ali) b 13 can S LA el ¢ 458 ol A
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What can justify the omission of this cultural feature which is not culture specific to
the Arabs, yet remains very dominant in it, is the fact that the translator seems be aware of the
other connotations in English literature that do not come into good terms with the Arabic one
which is still very religious. In fact, according to FERBER the ‘meaning of “green” as

i«

[z o . 2 “ . ))162 o : : :
naive,” “gullible,” or “foolish, is prevalent in western literature, classic or modern.

The decision to translate “_»=3¥) (nasll” by “olive branch” is thus perhaps dictated by
pragmatic reasons in order to reach the other side straightforward without leaving much room
to excessive interpretations, knowing that the olive branch symbol, with its universal reach,
already epitomises in itself all possible references to peace and its means (struggle). In
addition to this, it suffices alone to allow reaching mutual understanding by combining
ideological and power elements in one compact image which the context strengthens to
explicitly oppose violence and peace. The main difference: Edward Said’s omission seems to
have been deliberate because of his literary and critical background as well as his intellectual

positioning as a secular literary and cultural critique.

In this chapter we have seen how diplomatic translation is very difficult to realise
because there is no clear cut separation between the different types of understanding.
However, the translator succeeded to manage his way through the sea of tumultuous and
tremendous potential of possible interpretations by translating only the concrete symbol. This
allows fluent reading and mutual understanding to happen by limiting the range of speculation

about any other meanings than peace as radically opposed to violence, either verbal or else.

12 FERBER, op. cit., p. 88
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After close analysis of our subject and verification, trough case study examples taken
from the corpus, Yasser ARAFAT’s speech delivered at the United Nation on November 13"
1974, presented in chapter three, in light of the hermeneutic approach, we can draw
conclusions about the application of GADAMER’s hermeneutic understanding typology (self-
understanding, reflective understanding and mutual understanding), as well as its respective
ideological, power and cultural correlations in addition to STEINER’s hermeneutic motion, in
multilateral diplomacy translations.

First of all, to answer our problematics questions we can say that the translator
succeeded in conciliating two opposite stances in the translation by highlighting his secular
ideological beliefs rather than those of the author, and emphatically stressing the point in an
attempt to strengthen and empower at least discursively in TT, the author’s position, which
conciliation is possible only through cultural common ground that transcends ideology and
politics (power). This is a confirmation our hypotheses set up in the theoretical part.

Secondly, as a logical deduction from the latter conclusion, we can confidently say
that the instrument that allowed the restitution of meaning, without jeopardising the author’s
objectives set up in his political agenda (manifestation of power in discourse), is the
questioning back and forth process, from ST to TT and vice versa, in order to be able to grasp
the meaning and transfer it by compensating the additions and the losses with a final fusion of
horizons.

Thirdly, the final result of the analysis confirms the consistency of the hermeneutic
approach to diplomatic translation analysis. In fact, it helped us understanding, in a relative
way, the reasons underlying the translation choices that may determine the final result of the
translation.

In addition to this, it is of paramount importance to notice that diplomatic translation is
concerned more about the meaning than the linguistic form. This is because what is at stake in

this kind of translation is more the perlocutory purposes which can be hindered by factors that
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the translator should overcome in order to transfer meaning without endangering the
diplomatic process. These factors range from the translator’s subjective vision of the world to
the balance of power between SL and TT language communities. In addition to this, there is
the moral obligation of the translator to meaning restitution without manipulating the text.

These results led us to draw some recommendations which may enable translators to
overcome the difficulties pertaining to translation diplomatic texts. These difficulties
transcend the linguistic code to become a tool in making peace or waging war. Being so,
diplomatic translation should be approached in a multidisciplinary perspective. Since war is
the continuation of politics by other means, it is then highly recommended that diplomatic
translators, whose main concern is to reach mutual understanding, be aware of, in addition to
linguistic competences, the ideological and power implications of discourse. So, linguistic
meanings are less important when compared to the pragmatic problem solving between the
two parties of the dialogic diplomatic communication.

Before ending our conclusion, we would like to talk about our perspective which we
set throughout our research and which attracts most our attention. We think that it would not
be a vain effort to try to explore the hermeneutic field in order to find a comprehensive theory
of interpretation namely in figuring out how to translate alterity from and into foreign

cultures.
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Conversation dalaa
Deceiver g i
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Pleading dadlye
Culture-bound AL Jas ye
Stage s ye
Characteristic 41)e
Autonomous Jtise
Draft 83 gana
Christianity N
Egypt aa
Interest dalas
Treaty 824 laa
Knowledge ddyza
Meaning AT
Negotiation (aslis) duaglie
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Representative Jiee
Kingdom i<les
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PLO (Palestine Liberation Organisation) Cntanald R)aD dadaie
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Method e
Methodology Lngie
Monologic saslsia
Skill 5)lea
Oracle (le (aSa Gadd ¢ o oagll laga }\)‘éAj
Conspiracy 5pal5e
Inclination Jse
Copy A
Text Ll
Struggle Jlzas
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Model z gal
Tigris Aaall g
Euphrates bl e
Genre o>
2
Hermes A
Hieratic SRE g
Body (international) Ao dia
3
Document dagng
Mediation dalusg
Medium L
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General Assembly

A/PV.2282 and Corr.1l
13 November 1974

United Nations 2282nd
GENERAL ASSEMBLY PLENARY MEETING
TWENTY-NINTH SESSION Wednesday, 13 November 1974,
Official Records at 10.30 a.m.

NEW YORK
CONTENTS

Agenda item 108:

Question of Palestine (continued) ..................c.oc......... Page 861

President: Mr. Abdelaziz BOUTEFLIKA
(Algeria)

AGENDA ITEM 108

Question of Palestine (continued)*

1. The PRESIDENT (interpretation from French): Members will recall that the General
Assembly, in itsresolution 3210 (XXIX), adopted on 14 October 1974, decided to invite
the Palestine Liberation Organization [PLO], the representative of the Palestinian people,
to participate in the deliberations of the General Assembly on the question of Palestine in

plenary meetings./The President continued in Arabic]

2. The PRESIDENT (interpretation from Arabic): On behalf of the General Assembly, I
wish to extend a warm welcome to Mr. Yasser Arafat, Chairman of the Executive
Committee of the Palestine Liberation Organization and Commander-in-Chief of the

Palestine Revolution. I now invite him to address the General Assembly.

3. Mr. ARAFAT (interpretation from Arabic): In the name of the people of Palestine and

the leader of its national struggle, the Palestine Liberation Organization, I take this
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opportunity to extend to you, Mr. President, my warmest congratulations on your election
to the presidency of the twenty-ninth session of the United Nations General Assembly. We
have, of course, long known you to be a sincere and devoted
defender of the cause of freedom, justice and peace. We have known you also to be in the
vanguard of the freedom fighters in their heroic Algerian war of national liberation. Today
Algeria has attained a distinguished position in the world community and has assumed its
responsibilities both in the national and in the international fields, thus earning the support

and esteem of all the countries of the world.

4. 1 also avail myself of this opportunity to extend my sincerest appreciation to Mr. Kurt
Waldheim, the Secretary-General of the United Nations, for the great efforts he has made
and is still making to enable us to assume our responsibilities in the smoothest possible

way.

5. In the name of the people of Palestine I take this opportunity to congratulate three States
that have recently been admitted to membership in the United Nations after obtaining their
national independence: Guinea-Bissau, Bangladesh and Grenada. I extend our best wishes

to the leaders of those Member States and wish them progress and success.

6. Mr. President, I thank you for having invited the PLO to participate in this plenary
session of the United Nations General Assembly. I am grateful to all those representatives
of States of the United Nations who contributed to the decision to introduce the question of
Palestine as a separate item on the agenda of this Assembly. That decision made possible

the Assembly's resolution inviting us to address it on the question of Palestine

7. This is a very important occasion. The question of Palestine is being re-examined by the
United Nations, and we consider that step to be a victory for the world Organization as
much as a victory for the cause of our people. It indicates anew that the United Nations of

today is not the United Nations of the past, just as today's world is not yesterday's world.
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Today's United Nations represents 138 nations, a number that more clearly reflects the will
of the international community. Thus today's United Nations is more nearly capable of
implementing the principles embodied in its Charter and in the Universal Declaration of
Human Rights, as well as being more truly empowered to support causes of peace and

justice.

8. Our peoples are now beginning to feel that change. Along with them, the peoples of
Asia, Africa and Latin America also feel the change. As a result, the United Nations
acquires greater esteem both in our people's view and in the view of other peoples. Our
hope is thereby strengthened that the United Nations can contribute actively to the pursuit
and triumph of the causes of peace, justice, freedom and independence. Our resolve to
build a new world is fortified -- a world free of colonialism, imperialism, neo-colonialism

and racism in each of its instances, including zionism [sic].

9. Our world aspires to peace, justice, equality and freedom. It wishes that oppressed
nations, bent under the weight of imperialism, might gain their freedom and their right to
self-determination. It hopes to place the relations between nations on a basis of equality,
peaceful coexistence, mutual respect for each other's internal affairs, secure national
sovereignty, independence and territorial unity on the basis of justice and mutual benefit.
This world resolves that the economic ties binding it together should be grounded in
justice, parity and mutual interest. It aspires finally to direct its human resources against
the scourge of poverty, famine, disease and natural calamity, toward the development of
productive scientific and technical capabilities to enhance human wealth -- all this in the
hope of reducing the disparity between the developing and the developed countries. But all
such aspirations cannot be realized in a world that is at present ruled over by tension,
injustice, oppression, racial discrimination and exploitation, a world also threatened with

unending economic disasters, war and crisis.
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10. Great numbers of peoples, including those of Zimbabwe, Namibia, South Africa and
Palestine, among many others, are still victims of oppression and violence. Their areas of
the world are gripped by armed struggles provoked by imperialism and racial
discrimination, both merely forms of aggression and terror. Those are instances of
oppressed peoples compelled by intolerable circumstances into confrontation with such

oppression. But wherever that confrontation occurs it is legitimate and just.

11. It is imperative that the international community should support these peoples in their
struggles, in the furtherance of their rightful causes and the attainment of their right to self-

determination.

12. In Indo-China, the peoples are still exposed to aggression. They remain subjected to
conspiracies preventing them from attaining peace and realizing their goals. Although
peoples everywhere have welcomed the agreements on peace reached in Laos and South
Viet Nam, no one can say that genuine peace has been achieved, nor that those forces
responsible in the first place for aggression have now desisted from their attacks on Viet
Nam. The same can be said of the present military aggression against the people of
Cambodia. It is therefore incumbent on the international community to support these
oppressed peoples, and also to condemn the oppressors for their designs against peace.
Moreover, despite the positive stand taken by the Democratic People's Republic of Korea
with regard to a peaceful, just solution of the Korean question, there is as yet no settlement

of that question.

13. A few months ago the problem of Cyprus erupted violently before us. All peoples
everywhere shared in the suffering of the Cypriots. We ask that the United Nations
continue its efforts to reach a just solution in Cyprus, thereby sparing the Cypriots further

war and ensuring peace and independence for them instead. Undoubtedly, however,
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consideration of the question of Cyprus belongs within that of Middle Eastern problems as

well as of Mediterranean problems.

14. In their efforts to replace an outmoded but still dominant world economic system with
a new, more logically rational one, the countries of Asia, Africa and Latin America must
nevertheless face implacable attacks on these efforts. These countries have expressed their
views at the sixth special session of the General Assembly on raw materials and
development. Thus the plundering, the exploitation, the siphoning-off of the wealth of
impoverished peoples must be terminated forthwith. There must be no deterring of these
peoples' efforts to develop and control their wealth. Furthermore, there is a grave necessity

for arriving at fair prices for raw materials from these countries.

15. In addition, these countries continue to be hampered in the attainment of their primary
objectives formulated at the Third United Nations Conference on the Law of the Sea at
Caracas, at the World Population Conference at Bucharest and at the World Food
Conference in Rome. The United Nations should therefore bend every effort to achieve a
radical alteration of the world economic system, making it possible for developing
countries to develop. The United Nations must shoulder the responsibility for fighting
inflation, now borne most heavily by the developing countries, especially the oil-producing
countries. The United Nations must firmly condemn any threats made against these

countries simply because they demand their just rights.

16. The world-wide armaments race shows no sign of abating. As a consequence, the entire
world is threatened with the dispersion of its wealth and the utter waste of its energies.
Armed violence is made more likely everywhere. We expect the United Nations to devote
itself single-mindedly to curbing the unlimited acquisition of arms; to preventing even the

possibility of nuclear destruction; to reducing the vast sums spent on military technology;
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to converting expenditure on war into projects for development, for increasing production,

and for benefiting common humanity.

17. And still, the highest tension exists in our part of the world. There the Zionist entity
clings tenaciously to occupied Arab territory; zionism persists , in its aggressions against
us and our territory. New military preparations are feverishly being made. These anticipate
another, fifth war of aggression to be launched against us. Such signs bear the closest
possible watching, since there is a grave likelihood that this war would forebode nuclear

destruction and cataclysmic annihilation.

18. The world is in need of tremendous efforts if its aspirations to peace, freedom justice,
equality and development are to be realized if its struggle is to be victorious over
colonialism, imperialism, neo-colonialism and racism in all its forms, including zionism.
Only by such efforts can actual form be given to the aspirations of all peoples, including
the aspirations of peoples whose States oppose such efforts. It is this road that leads to the
fulfilment of those principles emphasized by the United Nations Charter and the Universal
Declaration of Human Rights. Were the status quo simply to be maintained, however, the
world would instead be exposed to prolonged armed conflict, in addition to economic.

human and natural calamity.

19. Despite abiding world crises, despite even the gloomy powers of backwardness and
disastrous wrong, we live in a time of glorious change. An old world order is crumbling
before our eyes, as imperialism, colonialism, neo-colonialism and racism, the chief form of
which is zionism, ineluctably perish. We are privileged to be able to witness a great wave
of history bearing peoples forward into a new world that they have created. In that world

just causes will triumph. Of that we are confident.

20. The question of Palestine belongs in this perspective of emergence and struggle.

Palestine is crucial amongst those just causes fought for unstintingly by masses labouring
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under imperialism and aggression. It cannot be, and is not, lost on me today, as I stand here
before the General Assembly, that if I have been given the opportunity to address the
General Assembly, so too must the opportunity be given to all liberation movements
fighting against racism and imperialism. In their names, in the name of every human being
struggling for freedom and self-determination, I call upon the General Assembly urgently
to give their just causes the same full attention the General Assembly has so rightly given
to our cause. Such recognitions once made, there will be a secure foundation thereafter for
the preservation of universal peace. For only with such peace will a new world order
endure in which peoples can live free of oppression fear, terror and the suppression of their
rights. As I said earlier, this is the true perspective in which to set the question of Palestine.
I shall now do so for the General Assembly, keeping firmly in mind both the perspective

and the goal of a coming world order.

21. Even as today we address the General Assembly from what is before all else an
international rostrum, we are also expressing our faith in political and diplomatic struggle
as complements, as enhancements of our armed struggle. Furthermore, we express our
appreciation of the role the United Nations is capable of playing in settling problems of
international scope. But this capability, I said a moment ago, became real only once the
United Nations had accommodated itself to the living actuality of aspiring peoples,
towards which an Organization of so truly international a dimension owes unique

obligations.

22. In addressing the General Assembly today, our people proclaims its faith in the future,
unencumbered either by past tragedies or present limitations. If, as we discuss the present,
we enlist the past in our service, we do so only to light up our journey into the future
alongside other movements of national liberation. If we return now to the historical roots
of our cause we do so because present at this very moment in our midst are those who,

while they occupy our homes, as their cattle graze in our pastures, and as their hands pluck
L
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the fruit of our trees, claim at the same time that we are disembodied spirits, fictions
without presence, without traditions or future. We speak of our roots also because until
recently some people have regarded -- and continued to regard -- our problem as merely a
problem of refugees. They have portrayed the Middle East question as little more than a
border dispute between the Arab States and the Zionist entity. They have imagined that our
people claims rights not rightfully its own and fights neither with logic nor valid motive,
with a simple wish only to disturb the peace and to terrorize wantonly. For there are
amongst you -- and here I refer to the United States of America and others like it -- those
who supply our enemy freely with planes and bombs and with every variety of murderous
weapon. They take hostile positions against us, deliberately distorting the true essence of
the problem. All this is done not only at our expense, but at the expense of the American
people, and of the friendship we continue to hope can be cemented between us and this

great people, whose history of struggle for the sake of freedom we honour and salute.

23. I cannot now forgo this opportunity to appeal from this rostrum directly to the
American people, asking it to give its support to our heroic and fighting people. I ask it
whole-heartedly to endorse right and justice, to recall George Washington to mind, heroic
Washington whose purpose was his nation's freedom and independence, Abraham Lincoln,
champion of the destitute and the wretched, and also Woodrow Wilson. whose doctrine of
Fourteen Points remains subscribed to and venerated by our people. I ask the American
people whether the demonstrations of hostility and enmity taking place outside this great
hall reflect the true intent of America's will. What crime, I ask you plainly, has our people
committed against the American people? Why do you fight us so? Does such unwarranted
belligerence really serve your interests? Does it serve the interests of the American
masses? No, definitely not. I can only hope that the American people will remember that
their friendship with the whole Arab nation is too great, too abiding and too rewarding for

any such demonstrations to harm it.
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24. In any event, as our discussion of the question of Palestine focuses upon historical
roots, we do so because we believe that any question now exercising the world's concern
must be viewed radically, in the true root sense of that word. if a real solution is ever to be
grasped. We propose this radical approach as an antidote to an approach to international
issues that obscures historical origins behind ignorance, denial, and a slavish obeisance to

the present.

25. The roots of the Palestinian question reach back into the closing years of the nineteenth
century, in other words, to that period we call the era of colonialism and settlement as we
know it today. This is precisely the period during which zionism as a scheme was born; its
aim was the conquest of Palestine by European immigrants, just as settlers colonized, and
indeed raided, most of Africa. This is the period during which, pouring forth out of the
west, colonialism spread into the furthest reaches of Africa, Asia and Latin America,
building colonies, everywhere cruelly exploiting, oppressing, plundering the peoples of
those three continents. This period persists into the present. Marked evidence of its totally
reprehensible presence can be readily perceived in the racism practised both in South

Africa and in Palestine.

26. Just as colonialism and its demagogues dignified their conquests, their plunder and
limitless attacks upon the natives of Africa with appeals to a "civilizing and modernizing"
mission, so too did waves of Zionist immigrants disguise their purposes as they conquered
Palestine. Just as colonialism as a system and colonialists as its instrument used religion,
colour, race and language to justify the African's exploitation and his cruel subjugation by
terror and discrimination, so too were these methods employed as Palestine was usurped

and its people hounded from their national homeland.

27. Just as colonialism heedlessly used the wretched, the poor, the exploited as mere inert

matter with which to build and to carry out settler colonialism, so too were destitute,
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oppressed European Jews employed on behalf of world imperialism and of the Zionist
leaders. European Jews were transformed into the instruments of aggression -- they

became the elements of settler colonialism intimately allied to racial discrimination.

28. Zionist theology was utilized against our Palestinian people: the purpose was not only
the establishment of Western-style settler colonialism but also the severing of Jews from
their various homelands and subsequently their estrangement from their nations. Zionism is
an ideology that is imperialist, colonialist, racist; it is profoundly reactionary and
discriminatory; it is united with anti-Semitism in its retrograde tenets and is, when all is
said and done, another side of the same base coin. For when what is proposed is that
adherents of the Jewish faith, regardless of their national residence, should neither owe
allegiance to their national residence nor live on equal footing with its other, non-Jewish
citizens -- when that is proposed we hear anti-Semitism being proposed. When it is
proposed that the only solution for the Jewish problem is that Jews must alienate
themselves from communities or nations of which they have been a historical part, when it
is proposed that Jews solve the Jewish problem by immigrating to and forcibly settling the
land of another people -- when this occurs, exactly the same position is being advocated as

the one urged by anti-Semites against Jews.

29. Thus, for instance, we can understand the close connexion between Cecil Rhodes, who
promoted settler colonialism in south-east Africa, and Theodor Herzl, who had settler
colonialist designs upon Palestine. Having received a certificate of good settler colonialist
conduct from Rhodes, Herzl then turned around and presented this certificate to the British
Government, hoping thus to secure a formal resolution supporting Zionist policy. In
exchange, the Zionists promised Britain an imperialist base on Palestinian soil so that

imperial interests could be safeguarded at one of their chief strategic points.
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30. So the Zionist movement allied itself directly with world colonialism in a common raid

on our land. Allow me now to present a selection of historical truths about this alliance.

31. The Jewish invasion of Palestine began in 1881. Before the first large wave of
immigrants started arriving, Palestine had a population of half a million; most of the
population was either Muslim or Christian, and only 20,000 were Jewish. Every segment

of the population enjoyed the religious tolerance characteristic of our civilization.

32. Palestine was then a verdant land, inhabited mainly by an Arab people in the course of

building its life and dynamically enriching its indigenous culture.

33. Between 1882 and 1917 the Zionist movement settled approximately 50,000 European
Jews in our homeland. To do that it resorted to trickery and deceit in order to implant them
in our midst. Its success in getting Britain to issue the Balfour Declaration once again
demonstrated the alliance between zionism and imperialism. Furthermore, by promising to
the Zionist movement what was not its to give, Britain showed how oppressive was the
rule of imperialism. As it was constituted then, the League of Nations abandoned our Arab
people, and Wilson's pledges and promises came to nought. In the guise of a Mandate,
British imperialism was cruelly and directly imposed upon us. The Mandate issued by the
League of Nations was to enable the Zionist invaders to consolidate their gains in our

homeland.

34. Over a period of 30 years after the Balfour Declaration, the Zionist movement, together
with its colonial ally, succeeded in bringing about the immigration of more European Jews
and the usurpation of the lands of the Arabs of Palestine. Thus, in 1947 the Jewish
population of Palestine was approximately 600,000, owning less than 6 per cent of the
fertile lands of Palestine, while the Arab population of Palestine numbered approximately

1,250,000.
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35. As a result of the collusion between the Mandatory Power and the Zionist movement
and with the support of some countries, this General Assembly early in its history
approved a recommendation to partition our Palestinian homeland. This took place in an
atmosphere poisoned with questionable actions and strong pressure. The General
Assembly partitioned what it had no right to divide -- an indivisible homeland. When we
rejected that decision, our position corresponded to that of the natural mother who refused
to permit King Solomon to cut her son in two when the unnatural mother claimed the child
for herself and agreed to his dismemberment. Furthermore, even though the partition
resolution granted the colonialist settlers 54 per cent of the land of Palestine, their
dissatisfaction with the decision prompted them to wage a war of terror against the civilian
Arab population. They occupied 81 per cent of the total area of Palestine, uprooting a
million Arabs. Thus, they occupied 524 Arab towns and villages, of which they destroyed
385, completely obliterating them in the process. Having done so, they built their own
settlements and colonies on the ruins of our farms and our groves. The roots of the
Palestine question lie here. Its causes do not stem from any conflict between two religions
or two nationalisms. Neither is it a border conflict between neighboring [sic] States. It is
the cause of people deprived of its homeland, dispersed and uprooted, and living mostly in

exile and in refugee camps.

36. With support from imperialist and colonialist Powers, the Zionist entity managed to get
itself accepted as a Member of the United Nations. It further succeeded in getting the
Palestine question deleted from the agenda of the United Nations and in deceiving world
public opinion by presenting our cause as a problem of refugees in need either of charity

from do-gooders, or settlement in a land not theirs.

37. Not satisfied with all this, the racist entity, founded on the imperialist-colonialist
concept, turned itself into a base of imperialism and into an arsenal of weapons. This

enabled it to assume its role of subjugating the Arab people and of committing aggression
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against them, in order to satisfy its ambitions for further expansion on Palestinian and other
Arab lands. In addition to the many instances of aggression committed by this entity
against the Arab States, it has launched two large-scale wars, in 1956 and 1967, thus

endangering world peace and security.

38. As a result of Zionist aggression in June 1967, the enemy occupied Egyptian Sinai as
far as the Suez Canal. The enemy occupied Syria's Golan Heights, in addition to all
Palestinian land west of the Jordan. All these developments have led to the creation in our
area of what has come to be known as the "Middle East problem". The situation has been
rendered more serious by the enemy's persistence in maintaining its unlawful occupation
and in further consolidating it, thus establishing a beachhead for world imperialism's thrust
against our Arab nation. All Security Council decisions and appeals to world public
opinion for withdrawal from the lands occupied in June 1967 have been ignored. Despite
all the peaceful efforts on the international level, the enemy has not been deterred from its
expansionist policy. The only alternative open before our Arab nations, chiefly Egypt and
Syria, was to expend exhaustive efforts in preparing forcefully to resist that barbarous
armed invasion -- and this in order to liberate Arab lands and to restore the rights of the

Palestinian people, after all other peaceful means had failed.

39. Under these circumstances, the fourth war broke out in October 1973, bringing home to
the Zionist enemy the bankruptcy of its policy of occupation, expansion and its reliance on
the concept of military might. Despite all this, the leaders of the Zionist entity are far from
having learned any lesson from their experience. They are making preparations for the fifth
war, resorting once more to the language of military superiority, aggression, terrorism,

subjugation and, finally, always to war in their dealings with the Arabs.

40. It pains our people greatly to witness the propagation of the myth that its homeland

was a desert until it was made to bloom by the toil of foreign settlers, that it was a land
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without a people, and that the colonialist entity caused no harm to any human being. No:
such lies must be exposed from this rostrum, for the world must know that Palestine was
the cradle of the most ancient cultures and civilizations. Its Arab people were engaged in
farming and building, spreading culture throughout the land for thousands of years, setting
an example in the practice of freedom of worship, acting as faithful guardians of the holy
places of all religions. As a son of Jerusalem, I treasure for myself and my people beautiful
memories and vivid images of the religious brotherhood that was the hallmark of our Holy
City before it succumbed to catastrophe. Our people continued to pursue this enlightened
policy until the establishment of the State of Israel and their dispersion. This did not deter
our people from pursuing their humanitarian role on Palestinian soil. Nor will they permit
their land to become a launching pad for aggression or a racist camp predicated on the
destruction of civilization, cultures, progress and peace. Our people cannot but maintain
the heritage of their ancestors in resisting the invaders, in assuming the privileged task of
defending their native land, their Arab nationhood, their culture and civilization, and in

safeguarding the cradle of monotheistic religions.

41. By contrast, we need only mention briefly some Israeli stands: its support of the Secret
Army Organization in Algeria, its bolstering of the settler-colonialists in Africa -- whether
in the Congo, Angola, Mozambique, Zimbabwe, Azania or South Africa -- and its backing
of South Viet Nam againt the Vietnamese revolution. In addition, one can mention Israel's
continuing support of imperialists and racists everywhere, its obstructionist stand in the
Committee of Twenty-four, its refusal to cast its vote in support of independence for the
African States, and its opposition to the demands of many Asian, African and Latin
American nations, and several other States in the conferences on raw materials, population,
the law of the sea, and food. All these facts offer further proof of the character of the
enemy that has usurped our land. They justify the honourable struggle we are waging

against it. As we defend a vision of the future, our enemy upholds the myths of the past.
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42. The enemy we face has a long record of hostility even towards the Jews themselves,
for there is within the Zionist entity a built-in racism against Oriental Jews. While we were
vociferously condemning the massacres of Jews under Nazi rule, Zionist leadership
appeared more interested at that time in exploiting them as best it could in order to realize

its goal of immigration into Palestine.

43. If the immigration of Jews to Palestine had had as its objective the goal of enabling
them to live side by side with us, enjoying the same rights and assuming the same duties,
we would have opened our doors to them, as far as our homeland's capacity for absorption
permitted. Such was the case with the thousands of Armenians and Circassians who still
live among us in equality as brethren and citizens. But that the goal of this immigration
should be to usurp our homeland, disperse our people, and turn us into second-class
citizens -- this is what no one can conceivably demand that we acquiesce in or submit to.
Therefore, since its inception, our evolution has not been motivated by racial or religious
factors. Its target has never been the Jew, as a person, but racist zionism and undisguised
aggression. In this sense, ours is also a revolution for the Jew, as a human being, as well.
We are struggling so that Jews, Christians and Muslims may live in equality, enjoying the

same rights and assuming the same duties, free from racial or religious discrimination.

44. We do distinguish between Judaism and zionism. While we maintain our opposition to
the colonialist Zionist movement, we respect the Jewish faith. Today, almost one century
after the rise of the Zionist movement, we wish to warn of its increasing danger to the Jews
of the world, to our Arab people and to world peace and security. For zionism encourages
the Jew to emigrate out of his homeland and grants him an artificially-created nationality.
The Zionists proceed with their terrorist activities even though these have proved
ineffective. The phenomenon of constant emigration from Israel, which is bound to grow
as the bastions of colonialism and racism in the world fall, is an example of the

inevitability of the failure of such activities. 45. We urge the people and Governments of
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the world to stand firm against Zionist attempts at encouraging world Jewry to emigrate
from their countries and to usurp our land. We urge them as well firmly to oppose any

discrimination against any human being as to religion, race, or colour.

46. Why should our Arab Palestinian people pay the price of such discrimination in the
world? Why should our people be responsible for the problems of Jewish immigration, if
such problems exist in the minds of some people? Why do not the supporters of these

problems open their own countries, which can absorb and help these immigrants?

47. Those who call us terrorists wish to prevent world public opinion from discovering the
truth about us and from seeing the justice on our faces. They seek to hide the terrorism and

tyranny of their acts, and our own posture of self-defence.

48. The difference between the revolutionary and the terrorist lies in the reason for which
each fights. For whoever stands by a just cause and fights for the freedom and liberation of
his land from the invaders, the settlers and the colonialists cannot possibly be called
terrorist, otherwise the American people in their struggle for liberation from the British
colonialists would have been terrorists; the European resistance against the Nazis would be
terrorism, the struggle of the Asian, African and Latin American peoples would also be
terrorism, and many of you who are in this Assembly hall were considered terrorists. This
is actually a just and proper struggle consecrated by the United Nations Charter and by the
Universal Declaration of Human Rights. As to those who fight against the just causes,
those who wage war to occupy, colonize and oppress other people, those are the terrorists.
Those are the people whose actions should be condemned, who should be called war

criminals: for the justice of the cause determines the right to struggle.

49. Zionist terrorism which was waged against the Palestinian people to evict it from its
country and usurp its land is registered in your official documents. Thousands of our

people were assassinated in their villages and towns; tens of thousands of others were
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forced at gunpoint to leave their homes and the lands of their fathers. Time and time again
our children, women and aged were evicted and had to wander in the deserts and climb
mountains without any food or water. No one in 1948 witnessed the catastrophe that befell
the inhabitants of hundreds of villages and towns -- in Jerusalem, Jaffa, Lydda, Ramle and
Galilee -- no one who has been a witness to that catastrophe will ever forget the
experience, even though the mass black-out has succeeded in hiding these horrors as it has
hidden the traces of 385 Palestinian villages and towns destroyed at the time and erased
from the map. The destruction of 19,000 houses during the past seven years, which is
equivalent to the complete destruction of 200 more Palestinian villages, and the great
number of maimed as a result of the treatment they were subjected to in Israeli prisons

cannot be hidden by any black-out.

50. Their terrorism fed on hatred and this hatred was even directed against the olive tree in
my country, which has been a proud symbol and which reminded them of the indigenous
inhabitants of the land, a living reminder that the land is Palestinian. Thus they sought to
destroy it. How can one describe the statement by Golda Meir which expressed her
disquiet about "the Palestinian children born every day"? They see in the Palestinian child,
in the Palestinian tree, an enemy that should be exterminated. For tens of years Zionists
have been harrassing our people's cultural, political, social and artistic leaders, terrorizing
them and assassinating them. They have stolen our cultural heritage, our popular folklore
and have claimed it as theirs. Their terrorism even reached our sacred places in our beloved
and peaceful Jerusalem. They have endeavoured to de-Arabize it and make it lose its

Muslim and Christian character by evicting its inhabitants and annexing it.

51. I must mention the fire of the Al Agsa Mosque and the disfiguration of many of the
monuments which are both historic and religious in character. Jerusalem, with its religious
history and its spiritual values, bears witness to the future. It is proof of our eternal

presence, of our civilization, of our human values. It is therefore not surprising that under
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its sky the three religions were born and that under that sky these three religions shine in
order to enlighten mankind so that it might express the tribulations and hopes of humanity,

and that it might mark out the road of the future with its hopes.

52. The small number of Palestinian Arabs who were not uprooted by the Zionists in 1948
are at present refugees in their own homeland. Israeli law treats them as second-class
citizens -- and even as third-class citizens since Oriental Jews are second-class citizens --
and they have been subject to all forms of racial discrimination and terrorism after
confiscation of their land and property. They have been victims of bloody massacres such
as that of Kfar Kassim; they have been expelled from their villages and denied the right to
return, as in the case of the inhabitants of lkrit and Kfar Birim. For 26 years, our
population has been living under martial law and was denied freedom of movement
without prior permission from the Israeli military governor, this at a time when an Israeli
law was promulgated granting citizenship to any Jew anywhere who wanted to emigrate to
our homeland. Moreover, another Israeli law stipulated that Palestinians who were not
present in their villages or towns at the time of the occupation were not entitled to Israeli

citizenship.

53. The record of Israeli rulers is replete with acts of terror perpetrated on those of our
people who remained under occupation in Sinai and the Golan Heights. The criminal
bombardment of the Bahr-al-Bakar School and the Abou Zaabal factory are but two such
unforgettable acts of terrorism. The total destruction of the Syrian city of Quneitra is yet
another tangible instance of systematic terrorism. If a record of Zionist terrorism in South
Lebanon were to be compiled, the enormity of its acts would shock even the most
hardened: piracy, bombardments, scorched-earth policy, destruction of hundreds of homes,
eviction of civilians and the kidnapping of Lebanese citizens. This clearly constitutes a
violation of Lebanese sovereignty and is in preparation for the diversion of the Litani River

waters.
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54. Need one remind this Assembly of the numerous resolutions adopted by it condemning
Israeli aggressions committed against Arab countries, Israeli violations of human rights
and the articles of the Geneva Conventions, as well as the resolutions pertaining to the

annexation of the city of Jerusalem and its restoration to its former status?

55. The only description for these acts is that they are acts of,barbarism and terrorism. And
yet, the Zionist racists and colonialists have the temerity to describe the just struggle of our
people as terror. Could there be a more flagrant distortion of truth than this? We ask those
who usurped our land, who are committing murderous acts of terrorism against our people
and are practising racial discrimination more extensively than the racists of South Africa,
we ask them to keep in mind the General Assembly resolution that called for the one-year
suspension of the membership of the Government of South Africa from the United
Nations. Such is the inevitable fate of every racist country that adopts the law of the jungle,

usurps the homeland of others and persists in oppression.

56. For the past 30 years, our people have had to struggle against British occupation and
Zionist invasion, both of which had one intention, namely, the usurpation of our land. Six
major revolts and tens of popular uprisings were staged to foil these attempts, so that our
homeland might remain ours. Over 30,000 martyrs, the equivalent in comparative terms of

6 million Americans, died in the process.

57. When the majority of the Palestinian people was uprooted from its homeland in 1948,
the Palestinian struggle for self-determination continued under the most difficult
conditions. We tried every possible means to continue our political struggle to attain our
national rights, but to no avail. Meanwhile, we had to struggle for sheer existence. Even in

exile we educated our children. This was all a part of trying to survive.

58. The Palestinian people produced thousands of physicians, lawyers, teachers and

scientists who actively participated in the development of the Arab countries bordering on
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their usurped homeland. They utilized their income to assist the young and aged amongst
their people who remained in the refugee camps. They educated their younger sisters and
brothers, supported their parents and cared for their children. All along, the Palestinian
dreamt of return. Neither the Palestinian's allegiance to Palestine nor his determination to
return waned; nothing could persuade him to relinquish his Palestinian identity or to
forsake his homeland. The passage of time did not make him forget, as some hoped he
would. When our people lost faith in the international community, which persisted in
ignoring its rights, and when it became obvious that the Palestinians would not recuperate
one inch of Palestine through exclusively political means, our people had no choice but to
resort to armed struggle. Into that struggle it poured its material and human resources. We
bravely faced the most vicious acts of Israeli terrorism, which were aimed at diverting our

struggle and arresting it.

59. In the past 10 years of our struggle, thousands of martyrs and twice as many wounded,
maimed and imprisoned were offered in sacrifice, all in an effort to resist the imminent
threat of liquidation, to regain our right to self-determination and our undisputed right to
return to our homeland. With the utmost dignity and the most admirable revolutionary
spirit, our Palestinian people has not lost its spirit in Israeli prisons and concentration
camps or when faced with all forms of harassment and intimidation. It struggles for sheer
existence and it continues to strive to preserve the Arab character of its land. Thus it resists

oppression, tyranny and terrorism in their ugliest forms.

60. It is through our popular armed struggle that our political leadership and our national
institutions finally crystallized and a national liberation movement, comprising all the

Palestinian factions, organizations and capabilities, materialized in the PLO.

61. Through our militant Palestine national liberation movement, our people's struggle

matured and grew enough to accommodate political and social struggle in addition to
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armed struggle. The PLO was a major factor in creating a new Palestinian individual,
qualified to shape the future of our Palestine, not merely content with mobilizing the

Palestinians for the challenges of the present.

62. The PLO can be proud of having a large number of cultural and educational activities,
even while engaged in armed struggle, and at a time when it faced increasingly vicious
blows of Zionist terrorism. We established institutes for scientific research, agricultural
development and social welfare, as well as centres for the revival of our cultural heritage
and the preservation of our folklore. Many Palestinian poets, artists and writers have
enriched Arab culture in particular, and world culture generally. Their profoundly humane
works have won the admiration of all those familiar with them. In contrast to that, our
enemy has been systematically destroying our culture and disseminating racist, imperialist

ideologies; in short, everything that impedes progress, justice, democracy and peace.

63. The PLO has earned its legitimacy because of the sacrifice inherent in its pioneering
role, and also because of its dedicated leadership of the struggle. It has also been granted
this legitimacy by the Palestinian masses, which in harmony with it have chosen it to lead
the struggle according to its directives. The PLO has also gained its legitimacy by
representing every faction, union or group as well as every Palestinian talent, either in the
National Council or in people's institutions. This legitimacy was further strengthened by
the support of the entire Arab nation, and it was consecrated during the last Arab Summit
Conference, which reiterated the right of the PLO, in its capacity as the sole representative
of the Palestinian people, to establish an independent national State on all liberated

Palestinian territory.

64. Moreover, the legitimacy of the PLO was intensified as a result of fraternal support
given by other liberation movements and by friendly, like-minded nations that stood by our

side, encouraging and aiding us in our struggle to secure our national rights.
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65. Here I must also warmly convey the gratitude of our revolutionary fighters and that of
our people to the non-aligned countries, the socialist countries, the Islamic countries, the
African countries and friendly European countries, as well as all our other friends in Asia,

Africa and Latin America.

66. The PLO represents the Palestinian people, legitimately and uniquely. Because of this,
the PLO expresses the wishes and hopes of its people. Because of this, too, it brings these
very wishes and hopes before you, urging you not to shirk the momentous historic

responsibility towards our just cause.

67. For many years now our people has been exposed to the ravages of war, destruction
and dispersion. It has paid in the blood of its sons that which cannot ever be compensated.
It has borne the burdens of occupation, dispersion, eviction and terror more uninterruptedly
than any other people. And yet all this has made our people neither vindictive nor
vengeful. Nor has it caused us to resort to the racism of our enemies. Nor have we lost the

true method by which friend and foe are distinguished.

68. For we deplore all those crimes committed against the Jews; we also deplore all the

real discrimination suffered by them because of their faith.

69. I am a rebel and freedom is my cause. I know well that many of you present here today
once stood in exactly the same resistance position as I now occupy and from which I must
fight. You once had to convert dreams into reality by your struggle. Therefore you must
now share my dream. I think this is exactly why I can ask you now to help, as together we
bring out our dream into a bright reality, our common dream for a peaceful future in

Palestine's sacred land.

70. As he stood in an Israeli military court, the Jewish revolutionary, Ahud Adif, said: "I

am no terrorist; I believe that a democratic State should exist on this land." Adif now
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languishes in a Zionist prison among his co-believers. To him and his colleagues I send my

heartfelt good wishes.

71. And before those same courts there stands today a brave prince of the church, Bishop
Capucci. Lifting his fingers to form the same victory sign used by our freedom-fighters, he
said: "What I have done, I have done that all men may live on this land of peace in peace."
This princely priest will doubtless share Adif's grim fate. To him we send our salutations

and greetings.

72. Why therefore should I not dream and hope? For is not revolution the making real of
dreams and hopes? So let us work together that my dream may be fulfilled, that I may
return with my people out of exile, there in Palestine to live with this Jewish freedom-
fighter and his partners, with this Arab priest and his brothers, in one democratic State

where Christian, Jew and Muslim live in justice, equality and fraternity.

73. Is this not a noble dream worthy of my struggle alongside all lovers of freedom
everywhere? For the most admirable dimension of this dream is that it is Palestinian, a
dream from out of the land of peace, the land of martyrdom and heroism, and the land of

history, too.

74. Let us remember that the Jews of Europe and the United States have been known to
lead the struggles for secularism and the separation of Church and State. They have also
been known to fight against discrimination on religious grounds. How can they then refuse
this humane paradigm for the Holy Land? How then can they continue to support the most

fanatic, discriminatory and closed of nations in its policy?

75. In my formal capacity as Chairman of the PLO and leader of the Palestinian revolution

I proclaim before you that when we speak of our common hopes for the Palestine of
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tomorrow we include in our perspective all Jews now living in Palestine who choose to

live with us there in peace and without discrimination.

76. In my formal capacity as Chairman of the PLO and leader of the Palestinian revolution
I call upon Jews to turn away one by one from the illusory promises made to them by
Zionist ideology and Israeli leadership. They are offering Jews perpetual bloodshed,

endless war and continuous thraldom.

77. We invite them to emerge from their moral isolation into a more open realm of free

choice, far from their present leadership's efforts to implant in them a Masada complex.

78. We offer them the most generous solution, that we might live together in a framework

of just peace in our democratic Palestine.

79. In my formal capacity as Chairman of the PLO I announce here that we do not wish
one drop of either Arab or Jewish blood to be shed; neither do we delight in the
continuation of killing, which would end once a just peace, based on our people's rights,

hopes and aspirations had been finally established.

80. In my formal capacity as Chairman of the PLO and leader of the Palestinian revolution
I appeal to you to accompany our people in its struggle to attain its right to self-
determination. This right is consecrated in the United Nations Charter and has been
repeatedly confirmed in resolutions adopted by this august body since the drafting of the
Charter. 1 appeal to you, further, to aid our people's return to its homeland from an
involuntary exile imposed upon it by force of arms, by tyranny, by oppression, so that we
may regain our property, our land, and thereafter live in our national homeland, free and
sovereign, enjoying all the privileges of nationhood. Only then can we pour all our

resources into the mainstream of human civilization. Only then can Palestinian creativity
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be concentrated on the service of humanity. Only then will our Jerusalem resume its

historic role as a peaceful shrine for all religions.

81. I appeal to you to enable our people to establish national independent sovereignty over

its own land.

82. Today I have come bearing an olive branch and a freedom-fighter's gun. Do not let the

olive branch fall from my hand. I repeat: do not let the olive branch fall from my hand.

83. War flares up in Palestine, and yet it is in Palestine that peace will be born.
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Abstract

Our study, whose problematics discusses the consistency of the hermeneutic approach to
meaning restitution in diplomatic translation, aims at explaining some discrepancies in
translating some of the key concepts and terms, from English into Arabic, in Yasser Arafat’s
1974 “olive branch speech” at the United Nations. The nub of the subject consists in applying
GADAMER’s typology of understanding and STEINER’s hermeneutic motion to provide
some explanations to the translator’s decisions which might elucidate how he could endanger
understanding or conciliate prejudiced ideological position and power imperatives by mutual
understanding. Structured on three chapters, this study will focus on confirming the
hypotheses that are all about the strategies of the translator to conciliate between ideological,
power and cultural by dint the differences that exist between Arabic and English. The
conclusions that are reached after minute analysis proved that diplomatic translation has some
particular features which make it very responsible and risky, indeed. The hermeneutic
approach seems to be the most appropriate for such kind of translations, namely when dealing

with translating or analysing translations thus produced.
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